chapter two

2:1 But as for you, speak the things which are fitting for sound doctrine.  {de, (ch)--su, (npn-2s)-- lale,w (vmpa--2s)--o[j (-aprnn-p) the things which--pre,pw (vipa--3s) that which is appropriate, fitting, or proper, Latin=decorum--h` didaskali,a (n-df-s) the act of teaching--u`giai,nw (vppadf-s) sound, healthy, our word hygenic comes from this root--speak the things that are appropriate for healthy/sound teaching}
2:2 Older men are to be temperate, dignified, sensible, sound in faith, in love, in perseverance.  {presbu,thj (n-am-p) older men terms of age, not church rulers--eivmi, (vnpa)--nhfa,lioj (a--am-p) 3X, only in the Pastorals, lit. wineless, calm and collected, dispassionate, clear-headed, free from excesses that cloud the thinking--semno,j (a--am-p) honorable, of good character, worthy of respect--sw,frwn (a--am-p) 4X, sound of mind, seeing things clearly, giving appropriate and measured responses to issues--u`giai,nw (vppaam-p) sound or healthy, this part. governs the terms that follow, faith, love, and patience--h` pi,stij (n-df-s) the faith, the body of apostolic teaching, now recorded in the Bible--h` avga,ph (n-df-s) this word emphasizes the attitude of others first, what is best for others, displaying it in your overt angelic conflicttions--h` u`pomonh, (n-df-s) lit. to abide or remain under, patience in regard to the circumstances of your niche, Heb. 10:36; James 1:3; Phil. 4:11}
Exposition vs. 1-2

1. Paul explained in chapter one that he was a slave of God and an apostle of Jesus Christ for the purpose of bringing God’s elect to a full knowledge of the truth.
2. This full knowledge would allow each believer to exploit the eternal life niche, particularly the special blessings of SG3 in that heavenly realm.

3. In order to do that, each believer must be oriented to the particulars of their Ph2 niche via the teaching of sound doctrine.

4. It was not as though Titus was unaware of these issues; this was merely Paul’s written authorization to engage in teaching the believers on Crete the true issues of the Christian way of life.

5. It is simply not enough to be theologically sound and to silence those men that were upsetting believers by teaching false doctrine, it is very necessary to provide a steady diet of sound doctrine that will orient believers to the particulars of their niches.

6. This is the thrust of chapter two, as Paul instructs Titus to deal with the various categories that existed in the churches on Crete.

7. Paul has dealt quite strongly with the false teachers that were busy on the island of Crete, and now turns to address Titus and what he expected from him, as seen in the used of the adversative conjunction de..

8. The opening statement of chapter two is emphatic in the Greek text and sets forth the contrast between Titus and his responsibilities, and the beliefs and behavior of those that were teaching false doctrine.

9. It is very similar to the formula that was used in I Timothy 6:11 and II Timothy 3:14, where Paul urges Timothy to stand in opposition to false teachings/teachers.

10. However, in our passage, Titus is urged to teach the things which are fitting for sound doctrine, so that the people themselves will live differently from the false teachers.

11. These are the same principles that should govern a sound ministry today; we are not only to openly stand against false teachers, we are to instruct believers as to the real issues in the Christian way of life so they can live their lives in a manner that is compatible with the truth.

12. There is a very clear contrast between the sharp language and approach we are to have toward those that are open opponents of doctrine (refute, silence, reprove severely) and those that we are to instruct in the matters of the faith (teach, speak).

13. The false teachers were teaching unsound/unhealthy principles that were having a negative impact on the behavior of the believers on Crete.

14. We know from chapter one that the Cretans were well known for a lifestyle that was notorious in the ancient world, and that Titus was to use as severe an approach as was necessary to bring them to a sound faith.
15. Therefore, Paul tells Titus to communicate the types of behavior that are appropriate and consistent with sound doctrine.
16. It is clear that the things/behaviors that are consistent with sound teaching focus not on the understanding of the message but on the everyday lifestyle of those that have heard it.

17. Some have missed the point of Titus and suggested that the emphasis here is not on the content of the doctrine as much as it is on the behavior.

18. The opposite is true; only when one has a sound/healthy doctrinal grid is he going to understand the issues of the doctrine as they relate to his behavior.

19. In other words, one cannot hope to effectively live the Christian way of life without being in a sound ministry that has the proper emphasis of verse by verse exposition of the Scripture, which makes it possible to deal with the very practical matters of this life.

20. When one enters into a relationship with Jesus Christ at salvation, it must be recognized that neither that person nor the world around them is dramatically changed.

21. Each believer still resides in the Devil’s world, which did not change at all at salvation, and continues to possess an active STA, which can only be effectively addressed by the Word of God.

22. Each believer must understand that there are going to be areas of weakness that the Word of God will address and rebuke, and not react to that correction in a negative way.

23. One must strive to be intellectually honest, not distort or reject the doctrine, evaluate himself honestly in light of that Word, and seek to implement the necessary changes.  James 1:22-25

24. Always remember that the pastor-teacher is simply the messenger and does not have anything against anyone in the local church; his function is to confidently and dogmatically teach the principles as they exist in the Word of God.

25. True changes, those that take place from within, simply do not come to pass without a consistent exposure to a sound ministry and the willingness to take what is taught and apply it to every area of life over time.

26. That is the force of the Greek word pre,pw (prepo—to be conspicuous, to fit, to suit, to be proper or appropriate), which indicates that there is a certain standard of living that is proper for those in a sound ministry.

27. The Greek term u`giai,nw (hugiaino—sound, healthy) is used by Luke in the gospels for those that were suffering from some sort of malady and were returned to health, having their body and faculties functioning normally.

28. In the Pastoral Epistles, the adjective is applied several times to the healthy or wholesome teaching of sound doctrine in contrast to the sick teaching of deceivers.

29. In this regard, sound Bible doctrine resembles the body, being comprised of many individual parts that relate to one another and together constitute a harmonious whole--the theological grid.

30. When people have theological grids that are maimed (eliminating some doctrine because it does not suit them) or diseased (distorting true doctrines to suit their own agenda), they are not sound or healthy believers.

31. Unlike the false teachers that had a sickly form of teaching, who professed to know God but denied Him by their lifestyle, Titus is to make certain that there is no dichotomy between the profession of the believers on Crete and their practice.

32. It is hypocritical to proclaim one thing verbally and then to deny that profession by the manner in which you live.

33. One can bombastically proclaim that he is positive on a daily basis; however, when that profession is contradicted by his refusal to orient to the clear teachings of Scripture, we know that he is self-deceived.

34. While it is not expressed in the Greek or English translation, one should supply the thought that Titus is to exhort older men to be… as seen in the use of the verb parakale,w (parakaleo—exhort) in verse 6. 

35. Paul begins his exhortations with the category of older men, using the Greek term presbu,thj (presbutes—older, elder), which refers to age and not to a church leader.  

36. Philo cites Hippocrates as saying that this term referred to the sixth of seven periods of a man’s life, ages fifty to fifty-six; Philo himself uses the term to refer to a man over sixty.

37. However, in any local church the older men will be determined by the general composition of the congregation and may mean men of much younger age.

38. One thing that should be obvious is that Titus would not have to teach these things if they came about automatically with the aging process.

39. Simply growing older does not guarantee anything in terms of spiritual growth.

40. As people get older, they tend to become more hardened by the world, all the abuses they have suffered, etc.; if we are going to become set in certain ways, these are the qualities God would desire for us to exhibit.

41. The first quality that these men are to model is seen in the Greek word nhfa,lioj (nephalios—temperate), which literally means unmixed with wine, wineless.

42. It is used in I Timothy 3:2 of one of the qualities for the office of pastor-teacher and denotes one that is clear-headed (as seen in the allusion to wine), one that is emotionally self-controlled.

43. All older men are to strive for emotional self-restraint, conducting themselves with the appropriate decorum, whether under blessing or adversity.

44. This does not mean that older men are to not have emotions; it merely indicates that they are to generally keep them under control and not allow them to run his life

45. The second quality that is to characterize older men in the local church is seen in the Greek term semn,oj (semnos-dignified), which refers to that which is august, majestic, stately, or worthy of respect.

46. It is used in I Timothy 3:8,11 where this quality is enjoined on deacons and their wives.

47. It indicates that older people are to conduct themselves in a manner that elicits respect from all those around them, demonstrating a seriousness of purpose that others recognize.

48. The third term sw,frwn (sophron—sensible) is somewhat similar to the first term temperate, but differs in that it emphasizes the attribute of soundness of mind or thought.

49. It is used of the pastor-teacher (ITim. 3:2; Tit. 1:8), older men (Tit. 2:2), and younger women.  Tit. 2:5

50. It denotes the quality of thoughtfulness, thinking through things, and not being too quick to react to any circumstance.

51. While one must approach all situations with the proper gravity, those that are quick to react (read overreact) are not really useful in solving problems, since they really aren’t using good judgment.

52. Paul once again used the term sound/healthy with respect to the final three items in the list, which all directly deal with the attitude toward Bible doctrine, application of doctrine, and orientation to one’s niche.

53. Paul changes from the three adjectives to a participle, which is naturally taken here as being adjectival in nature, while stressing the ongoing nature of their spiritual health.

54. It should be very clear that the positive qualities that older men are to possess will not be manifested in their lives apart from the theological quality of being sound in the faith, once again documenting the obvious correlation between doctrine and behavior.

55. To be sound in the faith is a phrase that is contrasted with being weak or sickly in the faith, a phrase that is used to denote those with legalistic tendencies.  Ro. 14:1

56. This is a reference to what Paul said in chapter one about the fact that one could not be sound in the faith if he was giving any attention to Jewish myths and commandments of human origin.  Tit. 1:13-14

57. The second quality of being sound in love refers to the love of God and others that is expressed through diligent and consistent application of doctrine.

58. For one to be sound in their love for God they must place Him first, keeping His commandments.  Jn. 15:9-10
59. If one is willing to place God first, the logical consequence of that action is the willingness to place others first as seen in the two great commandments: "You shall love the Lord your God with all your heart, and with all your soul, and with all your strength, and with all your mind; and your neighbor as yourself."  Lk. 10:27
60. Again, one cannot be sound in love for God or man if he is not consistently exposed to the healthy teaching that delineates our responsibilities to each.

61. The final exhortation for older men is for them to be sound in patience.
62. There are two Greek terms for patience, but this term u`pomonh, (hupomone—lit. to abide under) specifically focuses on patience in regard to the circumstances that arise in our niche.

63. As people age, they naturally become more set in their ways, exhibiting many terrible characteristics such as worry, complaining, bitterness, and impatience with people or things that do not go their way.

64. Some attempt to justify their horrific attitudes by the fact that they have lived a difficult life, focusing on the bad things that have happened over the years rather than the grace of God.

65. The natural decay of the body tends to make it easy for people to gripe about their health, lack of energy, and various aches and pains associated with aging.

66. They tend to look back on the good ol’ days and can spend an inordinate amount of time attempting to relive the past by focusing on the good times of their youth.

67. This is all entirely inappropriate and one that exhibits these STA characteristics is certainly not exhibiting healthy patience.
68. As we get older, it becomes very clear that the Christian way of life is not a sprint; it is a marathon that we are to run with patience.  Heb. 12:1

69. As one as so eloquently stated, “the trials and tribulations of life will either make you bitter or make you better”.  Rom. 5:3

2:3 Older women likewise are to be appropriately holy in their behavior, not malicious gossips, nor enslaved to much wine, teaching what is good,  {presbu/tij (n-af-p) 1X, feminine form of presbuteros--w`sau,twj (ab) in the same manner, likewise, supply “to be” from verse 2—i`eropreph,j (a--af-p) 1X, cmpd. from hieros, that which is sacred or holy, dedicated or devoted to God, and prepo, that which is appropriate, fitting, or proper--evn (pd)--kata,sthma (n-dn-s) 1X, status, condition, demeanor, behavior, deportment--mh, (qn)--dia,boloj (a--af-p) lit. to cast through, a slanderer, an accuser, often with the nuance of doing so falsely--mh, (qn)--doulo,w (vprpaf-p) to serve, to function as a slave, the perf.part. indicates a state of being enslaved, to be overcome, reduced to bondage--oi=noj (n-dm-s)--polu,j (a--dm-s)—kalodida,skaloj (a--af-p) 1X, teacher of good, kalos emphasizes that which is what it ought to be, beautiful in the sense of commendable, admirable, well adjusted to what it should be}
Exposition vs. 3

1. Paul now turns his attention toward Titus and his exhortations toward older women in the Cretan churches, linking it to what he just said about older men with the adverb w`sau,twj (hosautos), which means in like manner, likewise.

2. Just as Titus had the responsibility to exhort older men in the local churches, he has equal authority and responsibility to exhort the older women.

3. Just as the older men were to live their lives in a manner compatible with the truth, so older women fall under that same exhortation.

4. The first aspect of their behavior is a general phrase that covers every aspect of how the older women in the congregation are to handle themselves.

5. The term reverent, or appropriately holy, is the translation of a Greek compound that comes from i`eroj (hieros), that which is holy or sacred, and prepw (prepo), that which is suitable or proper for a particular place or occasion.

6. The first part of the word emphasizes the actions of a priest as he functions in the temple, denoting the serious and sacred nature of his work in that holy place.

7. Older women are to conduct themselves in a manner that it compatible with God’s plan, behaving in a manner that is fitting for temple worship.

8. This means that they are to recognize the serious nature of their station in life and embrace the godliness code that is appropriate for their age.

9. This brings up one of the general problems that exists among older women; the tendency to attempt to live, dress, and act as though they were far younger, being deluded by the cosmos or their own thinking that this is appropriate.

10. The cosmos continually bombards women with fallacious ideas of beauty, sexuality, clothing, and what constitutes appropriate decorum.

11. The celebrities that are paraded before women are generally self-obsessed, half-dressed women that do not have anything that can be considered a normal lifestyle.  

12. Many are either openly fornicating, rejecting the notion that marriage is of any value, or they have been married and divorced multiple times.

13. These “role models” are anything but; their lifestyle, demeanor, and decorum are not anything it would be wise to emulate.  Do you really want your daughters to be like Madonna, Brittany Spears, the Spice Girls, Angelina Jolie, or Shakira?
14. It is not appropriate for a forty year-old woman to attempt to dress in a manner that the fashion magazines set forth as the ideal for someone in their twenties.

15. The excessive emphasis on being thin is simply the agenda of women-hating homosexuals, who control much of the fashion industry and promote their “fashions” with anorexic  and bulimic models.

16. I don’t care to see a forty year-old woman’s navel exposed; it may look good on Brittany Spears (although it is still completely inappropriate to dress in that manner and all women should know that), but it does not impress God or those with sound doctrine.

17. Although the latest fashion trends may promote tube tops, tank tops, showing your bra straps or underwear, hip-hugging jeans, micro-miniskirts, and other indecorous clothing, believers on sound doctrine are to refuse to follow the cosmos in its stupidity.

18. The fact is that fashion must be continually changing in order to keep the cosmos off balance, pursuing the newest and latest fashion,  and making them easier prey for Satan’s agenda.  IJn. 2:15-17

19. Neither is the excessive devotion to make-up, hairstyles, jewelry, and other externals appropriate for women that are attempting to please God.  ITim. 2:9

20. Paul makes it quite plain that women are to adorn themselves with proper clothing that exudes modesty and discretion.  ITim. 2:9

21. This indicates that there are types of clothing that are not proper, modest or sensible, and a woman is to think about these types of things while she is shopping, and not what is on the cover of Vogue.

22. Some fundamentalists have recognized that all this is totally incompatible with women that make a claim to godliness, and have reacted with legalistic extremes about a woman’s overt dress and decorum.

23. They suggest that women should not use make-up, wear jewelry, or spend any time working on their hair; their clothing should cover them from head to toe, and make them look unattractive as possible in order to curb the possible lust of men.

24. The doctrinal reality is that the truth exists between the two extremes; women are to dress and act in a manner that makes the most of what they have without falling into the cosmic trap of focusing primarily on the overt.

25. A woman does not have to believe the nonsense the she should weigh what she did in High School, but she should not fall into the trap of becoming a lazy glutton, as some did on Crete.  Tit. 1:12

26. Women are to spend some time taking care of the body God has provided, but excessive devotion to diet and exercise is mentally unhealthy and can take up time that would better be devoted to Divine good production.

27. When you devote more time to a workout regimen than you spend on prayer and Divine good production, you have missed the point of the Christian way of life.

28. A woman does not have to spend an hour putting on make-up, jewelry, and working on her hair, but should find a regimen that makes her look as attractive as possible without wasting an inordinate amount of time.

29. Make-up, when and if used, should be understated in every way since no normal doctrinal man finds Gothic looking women with raccoon eyes to be exciting.

30. The hair-do a woman chooses should be as simple as possible, easy to maintain, and still make the most of her natural beauty.

31. Women that don’t spend enough time on these things do not adorn themselves as is appropriate and violate the clear directive of the Word of God.  ITim. 2:9

32. Women that spend an excessive amount of time on the overt appearance have missed the true point that the real beauty comes from possession of Bible doctrine and application of it.  IPet. 3:4-5

33. The real beauty for a woman is internal and comes from the recognition of and orientation to her authorities, and particularly from submission to right man.   

34. From their general decorum and overt behavior, Paul now turns to some specifics that the older women are to avoid.

35. The first is seen in to term dia,boloj (diabolos), which is a compound that means to cast or throw something through.

36. It is a term that has been applied to Satan and denotes one that slanders someone else, accusing him falsely, manifesting the very nature of Satan himself.  Matt. 4:1

37. This indicates that older women’s contacts with other people should not consist of exchanging the latest gossip and scandals to which she may be privy.

38. As people get older, they tend to become nosier, wanting to know the latest information about those around them so they can feel as though they are in on everything, in the loop.
39. Other older people fall into the trap of being envious and hateful, expressing their malice toward others by backbiting and sowing discord among others via gossip and maligning.

40. As with any verbal sin, slander and gossip springs from some mental attitude sin(s) that is the unseen root of the problem.  ITim. 6:10; Heb. 12:15

41. Paul now turns to the next item for older women, the excessive use of alcohol.

42. It is readily documented that that slanderous speech and drunkenness were among the vices commonly associated with many older women in the Greco-Roman world.

43. There can be little doubt that similar problems existed in the culture on Crete since some of these new believers in new churches had lived a long pagan life already.

44. Generally speaking, first-century culture, much like our culture today, often admired heavy drinkers and viewed them as being worthy of imitation.

45. All believers are to set a different kind of example in the area of alcohol, avoiding excesses that render one unfit for service in the Kingdom of God.

46. All priests were viewed as disgracing their office if they engaged in their priestly duties in a state of intoxication; likewise, older women are to recognize that they do not fulfill their priesthood properly when they drink excessively.

47. The perfect passive participle of  doulo,w (douloo) denotes a continual state of being enslaved, indicating that the excessive use of alcohol by an older woman has reduced her to the status of abject slavery and bondage.

48. There may be several reasons why an older person would drink to excess including:

a. Using alcohol to deal with the inevitable aches and pains associated with aging.

b. Sublimating, attempting to escape one’s niche.

c. Pursuit of funsville.

d. Using alcohol in the place of other drugs such as painkillers or sleeping pills.

49. These two specific items would certainly detract from her ability to fulfill the positive quality that Paul now points out in contrast to the negative qualities of slandering and drunkenness.

50. Older women are to be engaged in a lifestyle that minimizes the negative qualities associated with aging and pursue a positive ministry of teaching what is good.
51. This is not to be taken as a command for women to engage in public teaching, since that is forbidden by other Scripture, but to actively seek to help younger women orient to the niche of a godly wife and mother.  ITim. 2:11-12; Tit. 2:4-5

52. This verse does not authorize any type of organized class in which one woman teaches a group of other women about doctrine.

53. The Greek term kalodida,skaloj (kalodidaskalos) does not focus on the reality of teaching about Divine good, it focuses on teaching what is good in the sense of appropriate, proper, or fitting behavior.

54. As we will see in the verses that follow, there is an appropriate lifestyle that young women are to pursue and they will need instruction as to what constitutes decorous behavior for their niche.

55. In the verse that follows, the verb that is used denotes one on one encouragement that would naturally occur in an informal setting.

56. While one may informally instruct another believer on the necessity of certain applications in the Christian way of life, it should be evident that such exhortation must be accompanied by the appropriate example.

57. Some believers can see all the applications that others need to make but miss the glaring problems in their own life, which often undermines the validity of their words.

58. Further, the area of her instruction is limited to the wife, mother, homemaker niche, she is not to attempt to teach other areas of doctrine; she is to leave that to the pastor-teacher.

59. This is not to take the form of bullying and playing the busybody; God will naturally provide the opportunity and older women should be sensitive to how they can help the younger women in the local church.

60. This verse indicates that this is to be regular feature of an adjusted local church, older women do not have to wait until they observe some glaring problem, they should pray about it and ask God for guidance and the proper timing to instruct the younger woman in these areas.

61. Failure to make this type of application, which may be uncomfortable initially, is a failure to fulfill the mandate set forth in this verse and negatively impacts the SG3 that is available for such applications.

62. Further, the younger women are not well served when older women, who have a lot of doctrine and practical experience, do not help them.

63. This verse does not authorize parents meddling in their married children’s affairs by constantly offering unwanted advice, financial welfare, which can become an attempt to retain control over their lives.

64. That violates the principle that a man and woman are to leave, depart, abandon, or leave behind their parents when they enter the marriage union.  Gen. 2:24

65. Part of teaching what is good involves instruction to younger women on the biblical views of marriage and the necessity of enforcing the principles found in Genesis 2:24.

a. The ultimate goal of right man and his right woman is to enter into the lifetime relationship of marriage.

b. Since there is only one right person for you on the entire planet, you had better be very careful and move very slowly in regard to pursuing romantic relationships.

c. This verse obviously did not apply to Adam and Eve, since neither of them had any parents; it does apply to every man who finds his right woman from Cain to those living today.

d. The first thing that happens when one determines that he is going to marry is that the authority structure of his parents is permanently broken.

e. Note that this verse only addresses the man, not the woman; the man must make the break in every way with his parents when he chooses to enter the marriage relationship.

f. The man is responsible for making his parents understand in no uncertain terms that he is no longer responsible to them in any way; he is leaving the home, and does not want and will not tolerate any attempt to control him or his wife.

g. If the situation arises, he must take the initiative and spell this out to the in-laws also.

h. He must also cut any emotional ties that would cause him to fail to adhere to his wife; a husband who stands by and listens to anyone, especially his parents, undermine and criticize his wife is failing his doctrinal responsibility.

i. By way of application, it is not the will of God to live with either set of parents after marriage, since living in their home places you are under their authority, and this verse teaches that a man must establish his own authority.

2:4 that they may encourage the young women to love their husbands, to love their children,  {i[na (cs) introduces the purpose Paul has in mind for older women--swfroni,zw (vspa--3p) lit. to bring someone under control, to bring them to their senses--h` ne,oj (ap-af-p) new, youthful, younger--eivmi, (vnpa)--fi,landroj (a--af-p) 1X, lit. loving husbands, the emphasis of philos is on the overt displays of affection or love--filo,teknoj (a--af-p) 1X, loving their offspring or children, again emphasis on overt display of affection}
2:5 to be sensible, pure, workers at home, kind, being subject to their own husbands, that the word of God may not be dishonored.  {sw,frwn (a--af-p) these are governed by the infin. in verse 4, 4X, sound of mind, seeing things clearly, giving appropriate and measured responses to issues--a`gno,j (a--af-p) that which is undefiled, chaste, pure, virtuous, modest in decorum--oivkourgo,j (a--af-p) 1X, preoccupied with the domestic affairs, doing what is necessary to run a home properly--avgaqo,j (a--af-p) good, has the nuance here of fruitful or productive as opposed to lazy and unproductive--u`pota,ssw (vpppaf-p) lit. to be arranged under, passively to be obedient, submissive, subject to, has the force of a middle, to subject themselves--o` i;dioj avnh,r (n-dm-p) lit. their own man, husband--i[na (cs) purpose for all these qualities--o` lo,goj (n-nm-s)--o` qeo,j (n-gm-s) in this context is equivalent to the doctrine we teach--mh, (qn)--blasfhme,w (vspp--3s) passively, to be spoken of in a bad way, to be reviled, discredited, attacked by critics of the truth}
Exposition vs. 4-5

1. Though we aren’t told this directly, it is clear that the false teachers were overturning whole families; it would appear the false teachers were teaching things that were undermining God’s roles for husbands and wives, particularly for the women. 

2. This is typical of the Satanic approach of false doctrine; just as Satan attacked the weaker vessel in Genesis 3, so these false teachers zero in on the easiest targets.

3. Paul is concerned that younger women have God’s perspective regarding the importance of the home and their role since this is so important to the well being of the family, on society in general, and on the witness toward the outside.

4. We are not of the opinion that these were simply the cultural standards of that day, but are the eternal standards of God and His ordained plan for younger female believers.

5. While Paul never specifically addresses it, the younger women must recognize that it is legitimate for an older woman to offer her advice about her niche and accept it graciously in the spirit in which it was offered.

6. Obviously, for this principle to work effectively in the local church, both the older and younger women would have to be positive and in fellowship.

7. The Greek term translated encourage is actually a word that means to restore someone to their senses, to cause them to have sound thinking, and to cause them to live in a self-controlled manner.

8. The i[na (hina) clause introduces the reason that older women are to teach what is good, proper, or beneficial, and provides the content of their exhortations.

9. The first item deals with the proper relationship between a young woman and her husband since this is the relationship is more important than any other one a young married woman has.

10. Since a house divided against itself shall not stand, any effective witness in the angelic conflict demands a healthy and unified marriage, which Satan will attack.  Matt. 12:25

11. It is difficult enough living in the Devil’s world and fighting the STA; it is impossible to do effectively if the household is not unified under the doctrinal authority of the husband.  Eph. 5:22-24

12. A right relationship between a husband and wife is the first responsibility and priority in the home since this relationship is foundational to the household and rearing of children; the children are never to become more important in your thinking that your right mate (men and women both).

13. The Greek term fi,landroj (philandros), focuses on loving one’s husband in the sense that the appropriate affection is demonstrated.

14. Some young women may be unaware of the fact that marriage brings with it a huge amount of responsiblity in terms of meeting the needs of her right man; in fact, that is why she was created.

15. Older women are to instruct younger women in the responsibilities of a consistent and satisfying emotional and sexual relationship with their husband.

16. One is not going to have a healthy sexual relationship apart from orientation to the authority of the husband, acknowledging that he is the leader of the union, and the reality that the woman was designed by God to help the man by meeting his needs.

17. When a man is not having his sexual needs met by right woman as God designed it, he can become subject to various temptations that could ultimately destroy his marriage.

18. While we do not condone immorality or infidelity, the simple truth is that some men succumb to adultery based on the failure of their wives to fulfill their responsibilities.

19. People tend to act one way when they are dating, attempting to do anything and everything that pleases the object of their affection; however, once some women are married and get what they want, many fall into the delusion that they are not responsible to keep the man they married satisfied.  ICor. 7:3-5

20. Women can engage in various abuses of sex in the marital relationship by:

a. Using sex as a weapon.

b. Using sex as a reward.

c. Simply not being there for her right man.

d. Failing to have this as a top priority and pursuing other less important things.

21. A good sex life involves more than the expectation of spontaneous lovemaking as the gallant knight arrives on the scene, sweeps the woman up with great passion, and fulfills all her fantasies.

22. With the demands of life, running a home, and raising children, women must recognize that this area of application demands prioritizing, planning, and devotion to satisfying her husband.

23. Women must also understand that men are excited by what they see (while women are excited by what they hear, men), and should spend the appropriate amount of time so they can look good for their right man.

24. However, looking good is not enough, right man has the right and privelege to have sex with his right woman whenever he desires.

25. Part of teaching younger women about these issues to to strengthen the home, giving Satan and our other accusers less ammunition to use against us.

26. The home should be a place of unity and happiness and women must recognize that the bedroom plays a vital role in the health of the home.

27. This is an area where a foolish woman tears down her house with her own hands, if she does not make the meeting of her husband’s needs a top priority.  Prov. 14:1

28. Further, loving one’s husband involves learning what pleases him and what does not please him in all areas, and then seeking to live you life in a way that pleases him.

29. Most men do not like badly cooked food, dirty houses, wives that are always late, smart mouths, and wives that are too tired for sex.

30. A young woman should be instructed about the basics of running a household, preparing meals, cleaning her house and car, living on a budget, showing hospitality, and other items.

31. She should be on a schedule with regard to the cleaning of the house, making certain that her husband would not be ashamed to bring anyone home with him unannounced.

32. This involves scheduling time to run the vacuum, mop the floors, wash the dishes, dust, take care of the laundry, and anything else necessary to have a clean house.

33. A young woman should recognize that dishes should not be left piled up in the sink for days on end, they should be cleaned and put away following each meal, or at least loaded into the dishwasher if there are not enough to justify a cycle.

34. Dirty clothes are not to be left scattered about where people drop them, they should be put into a hamper and washed as soon as conveniently possible.

35. Ceiling fans, coffee tables, and other inanimate objects do not have the ability to dust themselves, this must be done regularly for any number of hygenic reasons, not the least of which is to keep dust off of your air conditioning filter.

36. People should spend some time thinking about the priorities of having a clean and orderly household and not complicate this unnecessarily by animals that should not be kept indoors.

37. Certain types of animals are quite domesticated and do very well indoors; other types of animals, due to size, odor, etc. only make a clean house smell dirty.

38. Beyond that, there is the added financial burden of having to pay for pet food, required shots, possible spaying or neutering, and the inevitable trips to the veterinarian, which can get quite costly.  Prov. 12:10

39. The wife should be provided a budget for food and buy groceries, making certain that her husband and family eat good food at a regular mealtime.

40. Families that are disorganized, living in dirty houses, constantly running late, and not eating properly are certainly at odds with the doctrine Paul taught.

41. The primary reason that young women are addressed is that they hold such a strategic position of influence and assistance to their husbands.

42. Bible doctrine instructs younger women to concentrate on being supportive in every way to the leadership of their right man, supporting and assisting him in his career, finances, interests, and priorities.

43. However, these principles are under attack today as never before; there was a  time in this country when it was taken for granted that a dignified and competent wife and mother, devoted to her home and family, was a highly desirable constant in American culture, but this is no longer the case.

44. Home economics used to be an important major or part of the high school and college curriculum for women, but no more.

45. One woman that taught home economics said that her professional association changed its name from National Association of Home Economics Teachers to the National Association of Consumer Education, taking the word home out entirely!

46. The demise of home economics is indicative of a sea of change in the thought patterns and habits of    women standing at the edge of adult life today. 

47. Although elementary education, Christian education, and even home economics are still studied, these degrees are often chosen for their professional value. 

48. Women make academic decisions about course work and majors with little thought of the value of specific areas of knowledge for running a home, raising a family, or educating children; instead, the marketability of the degree is primary. 

49. Not surprisingly in a culture that disparages motherhood, we see a decline of conscious preparation for this task by women making academic, financial, and career decisions.

50. Quite contrary to the way the world has gone regarding the home, the biblical mandate calls us to make the Christian home an integral part of our calling and witness to the world. 

51. At the center of this is the role God has ordained for women as wives and mothers, which is a high and glorious calling when approached properly. 

52. However, our world has not only demeaned it, but to a large degree, rejected it, often today young Christian women are almost ashamed to admit that their primary goal in life is to be a godly wife and mother with any idea of a career outside the home as secondary.

53. The very verb that Paul uses in this verse indicates that instructing young women about the virtues of being a good wife and mother is part of helping these young women to have proper mental sensibilities.

54. Obviously, a woman is not going to be a good wife or mother if she is self-absorbed, pursuing an inappropriate career, spending excessive amounts of time watching television, movies, or reading the latest romance novel, which are generally not very realistic.

55. Paul next addresses the reality that older women are to instruct younger women on what it means to love their children.

56. A woman must see to it that her children have all their needs met including spiritual, physical, mental, emotional, and educational.

57. She should make the pursuit of doctrine her first priority and emphasize to the children the value and importance of MPR, as opposed to the pursuit of frivolous, non-essential activities.

58. This means that you do not allow your children to be pressured, or pressure you, into signing up for activities you know will conflict with Bible class.

59. Parents must take a very hard line with respect to MPR, which God has promised to bless, and this begins with the mother since she is generally the parent that the children approach first.  Prov. 22:6

60. She should make sure that she always knows where her children are and that they are safe and sound at all times. particularly in light of the highly publicized dangers to young children.

61. Her children should have clean clothing at all times, as well as proper nutrition on a regular schedule since children can have enough trouble without skyrocketing or low blood sugar levels.

62. While women tend to be less aggressive than men in terms of discipline, the mother must see to it that she reflects and supports her husband’s approach to raising the children.

63. Children are quick to note which parent is the softer touch (and it is generally the mother); they also learn very early about how to play one parent against another, which parents must not allow.

64. Children are constantly attempting to push the limits of their boundaries, so effective and consistent discipline will be necessary, unless your child is the Messiah!   Prov. 29:15

65. You must set and maintain boundaries that are commensurate with the age and responsibility of the child, recognizing that his/her STA can get him/her in a lot of trouble very quickly.

66. While the modern culture has degenerated to the point that people believe that children have as much authority and as many rights as adults, this is simply not true.

67. Children are naturally stupid under the STA and it is the responsibility of the parents to set a firm example and raise them in the discipline and instruction of the Lord.  Prov. 22:15, 23:13

68. Mothers must not allow the children to argue with her, backtalk her, or reject her authority in any fashion since this simply teaches the child to try it with other authorities, which will eventually land them in a lot of trouble.

69. We are certainly against any form of child abuse; however, God made children with a place to apply the board of education to the seat of higher learning, producing a graduate from the school of godliness.

70. Since children are a gift from God (and it is human viewpoint to suggest that they are anything less than that), they are to be enjoyed as a blessing, which is very possible with the biblical approach.  Ps. 127:3

71. A mother that does not enjoy her children very likely has no one to blame but herself!

72. The reason that God provided the wife/mother/homemaker niche is that it is the most effective way to deal with the natural selfishness of a woman and provides the arena for her Ph2 sanctification.  ITim. 2:15

73. The next quality that is necessary to inculcate into younger women is the same one used in verse 2 of older men. 

74. The term sw,frwn (sophron—sensible) emphasizes the attribute of soundness of mind or thought; it  denotes the quality of thoughtfulness, thinking through things and not being too quick to react to any circumstance.

75. This indicates that younger women have a known problem with making quick and stupid decisions; therefore, a younger woman would be wise to consult an older woman before making a big change in her life.

76. However, this requires that the young woman be intellectually honest and approach someone that will tell her the truth and not simply what she wants to hear.

77. The fourth thing that Paul desires is that young women be pure, stressing the importance of doctrinal self-control in a moral sense.

78. Young women are to exercise propriety in in matters that relate to her dress, other men, and how she conducts herself in regard to the issue of sexuality.

79. Sexuality is a part of the human condition and should be dealt with in terms of Biblical models and not the cosmic approach of using your body, smile, and flirtatious ability to get what you want.

80. Obviously, a married woman that dresses suggestively, flirts with other men, or engages in other types of questionable conduct is not going to fulfill the mandate to love her husband.
81. The fifth term oivkourgo,j (oikourgos) literally means one that is preoccupied with domestic affairs, one whose primary function is related to the care and running of a household.

82. While this has been greatly attacked, the Word of God is quite clear that the woman is generally to aspire to the wife, mother, homemaker niche.

83. While your financial situation may not permit the family to live on one income, the goal should not be pursuing the typical Babylonian lifestyle or keeping up with the Joneses, it should be to live on the income of the husband so the wife can stay at home, run the house, and raise the children.

84. While a woman may find it necessary to work outside the home, this does not absolve her of these responsibilities about making the running of the house her top priority.

85. There is probably no better picture in the Bible of what God has in mind here than what is recorded in Provers 31:10-31 about the excellent wife.
86. The next term, which is translated kind by the New American Standard Bible, is actually the Greek term avgaqo,j (agathos), and means good in the sense of productive.

87. She should seek to be thrifty, making the money the family has go as far as possible; she should pray for God to bless her when shopping, so the family will have extra for the purpose of showing hospitality and helping others.

88. If women are to make the home their top priority and their niche allows them to not work outside they home, they are not to be idle or lazy, wasting time with other women that are bored.

89. The proper function of a woman effectively operating under these commands will not leave you a lot of time for idle boredom.

90. Further, women that do not work outside the home must be aware of the temptation to get involved with cosmic, negative women, and thus begin to violate the doctrine of separation.

91. However, a woman that effectively fulfills this niche will have excess time for Divine good production, which she must make as a top priority.

92. The final command relates back to the first one, with special emphasis on the authority structure on the Christian home.

93. The term translated being subject is a present participle, which stresses the ongoing necessity of orientation to the authority of right man in the home, indicating that this is foundational for the woman to carry out her domestic responsibilities.

94. It can be parsed as either a passive participle (being subject), or a middle participle, which would emphasize the personal involvement and be translated subjecting yourselves.
95. In either case, this indicates that a woman willingly subjects herself to her husband based on her understanding of God’s will and submission to His plan. 

96. The woman that is maladjusted to the authority of her husband is maladjusted to the God that delegated the authority to him.  Lk.10:16

97. This means that there is no place for backtalk, smart mouthing, and arguing with the decisions and direction that the husband determines for the household.

98. While you may not think that some decision is right, fair, or appropriate, you have the responsibility to mentally orient yourself to your husband and reflect that with your overt obedience to his wishes.

99. There is no doubt that men can abuse their authority, just as anyone can; however, there is no excuse for a woman that does not obey her husband.

100. As long as he does not ask you to sin, you are to comply with every one of his wishes; in rare cases you have the freedom to disobey if there is a higher spiritual principle at stake.  Heb. 10:25

101. Your response as a woman to an unfair or abusive husband is to pray about it and leave him to God, not badger, gripe, or attempt to make his life miserable until he finally acquiesces to your wishes.  IPet. 3:1ff

102. If you step out from under the protection of the authority that God provided for you, you will come under Divine discipline and may ultimately pay a price you don’t imagine.

103. It is important here to note that the woman does not owe allegiance and obedience to any man other than her husband as seen in the use of the phrase their own husbands.
104. While all believers are to generally be subject to the Royal Chain of Command, under normal circumstances the pastor-teacher and deacons do not have authority over any man’s wife, she is responsible only to him.

105. The final clause expresses the purpose for these exhortations and relates to the fact that people outside the local church observe the lifestyles of those in the church and relate that to the Word of God.

106. It is clear that Paul believed that those outside the local church judged the church and its doctrine by what they saw in the actions of its members, in the submissiveness of young women in particular. 

107. The reality is that when we do not live up to the high standards of the Bible, people notice the hypocrisy between what we practice and what we profess.

108. There is not an appropriate witness to the world when young women in the church do not conduct themselves any better than their cosmic counterparts.

109. With the current state of the world, the exaltation of militant feminism and the like, there exists an excellent opportunity for young women to make a stand for the truth and adorn the doctrine we teach.

110. If the older and younger women aspire to these qualities and work on their weaknesses, they can exploit their opportunities to produce Divine good and come under God’s temporal and eternal blessings.

111. People often wonder why God does not bless their niche, and the answer is often found in the lack of orientation to the high demands of His Word.

112. It should be clear from this passage that the woman has many opportunities to produce Divine good and never has to leave the home to do so.

2:6 Likewise urge the young men to be sensible;  {w`sau,twj (ab) in like manner--parakale,w (vmpa--2s) encourage, exhort--o` ne,oj(apmam-p)--swfrone,w (vnpa) comp.infin. lit. to be of sound mind, to think straight, sensibly or reasonably}
Exposition vs. 6

1. Paul now turns to his desire for Titus to address the younger men in the congregations about the responsibilities that they face in the angelic conflict.

2. It may appear that little is said to this group since there is only the exhortation for them to be sensible and not the typical list of virtues that we have with other groups.

3. However, the linking adverb w`sau,twj (hosautos—likewise), which was used in verse 3 to link the commands to older women to what had been said about older men, is used here to closely link the commands to younger women to the younger men.

4. In other words, Paul does not have to repeat every particular in every verse in order for them to be applicable for every group.

5. Therefore, while younger women are told to love their husbands and submit themselves to his authority, young men are equally responsible to love their wives and apply the doctrine that is incumbent on them.

6. For the first time we now have a discreet verb, which is best translated as keep on exhorting the young men to be sensible, which we will see covers a broad range of issues.

7. The Greek verb swfrone,w (sophroneo) is from the same family of words that is applied to pastor-teachers (ITim. 3:2; Tit. 1:8), older men (Tit. 2:2), and young women (Tit. 2:5).

8. The very repetition of this term in Titus thus makes it become more pregnant with meaning each time it is used.

9. This family of words emphasizes the quality of being sound in mind or thinking, to be mentally sane (as opposed to being insane), and to use good sense and a reasonable approach to life.

10. This is precisely the quality that most young men lack since they generally do not tend to take life as seriously as necessary and make many foolish mistakes in their youth.

11. They must learn to moderate their emotions, sexual urges, and pursuits in life that do not reflect a serious approach to Bible doctrine.

12. The problem with youth is that they are easily swayed by the world around them (peer pressure) and young men particularly seek to impress people by their exploits, many of which are quite foolish.

13. One problem that is readily recognized is that young people generally do not spend a lot of time thinking about the important decisions that await them in life, like the career, marriage, and a family.

14. The principle of RM/RW is perhaps the greatest decision a young man faces, and most generally pursue this in an inappropriate fashion, apart from the principles of sound doctrine.

15. Instead of waiting and looking for a girl in Bible class, who is positive and applying, young men have a tendency to lunge and get involved with girls that are negative.

16. While the same thing is true of many young women, for the time being we are addressing the young men.

17. Young men are notoriously stupid when it comes to females and are easily fooled by an overt package that they perceive to be attractive, not taking into consideration what sort of wife and mother this sweet young thing might make.

18. Cosmic perceptions of beauty have distracted and destroyed many young men since they were not willing to wait and allow God to provide right woman in His time.

19. Their failures with the opposite sex are merely the tip of the iceberg; young men are notorious for making bad decisions since they do not spend the requisite amount of time considering the decision and its consequences.

20. Young men generally think they are invincible; they give little thought to their mortality and often take very foolish risks that result in danger and even death; this is one reason that young men pay higher prices for insurance.

21. The cosmic perception that is foisted on young men that it is absolutely appropriate for them to live life with gusto and sow their wild oats is completely destroyed by the principles of doctrine.

22. Some will argue, “That is fine for you to say Ron, you were young once and did what you wanted to do, so don’t tell me that I shouldn’t.”

23. To that I have two responses, “First, do you want the pain and suffering that came along with that “freedom” to do as I wanted?, and secondly, I was a negative unbeliever, you are a positive believer with sound doctrine, so you see the difference and understand that God expects more of you?”

24. The consistent harangue from young people is that they really don’t see anything wrong with certain courses of action that older, positive believers tell them is foolish.

25. The reality is that the older man was young once; the young man may not survive to be older if he does not learn to listen to reason and think soundly.

26. Young men should avoid seeking to be cool, seeking to fit in by participating in the latest cosmic crazes, like tattooing yourself, body piercing, or wearing feminine jewelry.

27. Some have raised the question as to whether or not these things are sins, and those that suggest that they are have cited Leviticus 19:28 to justify their position.

28. In fact, I have stated my opposition to these things based on my understanding that the verse clearly seems to forbid tattoos and mutilation of the flesh.

29. However, the overall context of Leviticus 19 has caused some to suggest that these are not morally binding issues but are part of the ceremonial code that was abrogated with the advent of the Church Age.  Lev. 19:9,19,26,27

30. Clearly though, there are passages in the immediate context that we would certainly consider to be moral issues and binding today on believers.  Lev. 19:11-18,26,29,31

31. In fact, Leviticus 19:26 contains a ceremonial command that we do not observe today and a moral command that we would still consider to be binding.

32. The question must then be addressed as to how we are to approach the interpretation of these verses and what, if any, importance do they have today? 

33. If we take the commands not to tattoo the body or mutilate the flesh as being morally binding, then the answer is simple and the matter is settled.

34. However, if we take this as being part of the ritual code that was set aside when we began the Church Age, then these activities are not to be viewed as sinful but simply as ceremonial prohibitions designed to teach a greater truth.

35. If one takes them in a ceremonial sense, what doctrine is the prohibition against tattoos teaching?

36. Anyone wishing to examine this issue honestly must come to accept the reality that there is no place in the Old Testament or New Testament that commands one to tattoo or piece themselves; further, there is no place that instructs me to teach such things in order to have sound teaching.
37. The first thing we must observe is that the Mosaic Law is lawful if it is used in a manner that is compatible with God’s plan.  ITim. 1:9-10

a. This emphasizes the abuses that were being perpetrated on believers by the Judaizers and other legalistic types.

b. It also denotes that the moral aspects of the Mosaic Law have not been eliminated and are still binding in the Church Age.

c. Further, it allows for some latitude in interpreting other things that are contrary to sound teaching.
38. One very clear truth that is evident when we find the phrase I am the Lord used in the Old Testament, is that it regularly focuses on the fact that God’s people were to remain separate from the cultures around them.  Ex. 20:2, 29:46; Lev. 11:44-45, 18:2-3,30, 20:24-25

39. Therefore, we would certainly be within the realm of Biblical understanding to recognize that God desires His people to recognize that they are not of this world, have been bought with a price, and are to avoid compromise with the cosmos, by seeking to act, dress, or conduct ourselves as they do.  

40. The reality is that these types of activities, including piercing yourself for the purpose of wearing feminine jewelry, is something that is not espoused by the Bible but is indicative of those that populate the Devil’s world.

41. How often have you seen an adjusted pastor-teacher with tattoos, body piercings, or wearing female jewelry?

42. In many cases, believers seek to emulate the cosmos out of peer pressure (so I can be cool and fit in), approbation (so people will think I am cool and like me), sensuality (so I can impress the opposite sex), and other STA motivations.

43. This again focuses on one of the problems of youth, as was expressed in the movie “The Shawshank Redemption”, when Red told the parole board, “This old man you see sitting before you, detests the young man who put him in this prison."  

44. In other words, he was upset at his younger self for making a stupid decision that his older self had to live with and pay for with prison time. 

45. It is important to realize that some forms of body piercing, body modification, and especially tattoos cannot be readily reversed and you will live with your decision for the rest of your life.

46. This is a simple area that demonstrates the necessity for young men to avoid the youthful lusts that are characteristic of them and use sound judgment by considering the impact of their actions for the future.
47. If the younger men still lived at home, under the authority of his parents, the natural expression of sane living would be to remain obedient to those authorities.  Prov. 6:20; Eph. 6:1; Col. 3:20
48. For those other younger men that have left home and have married, the expression of sound doctrinal living is found in the principles that govern the niche of the husband and father.
49. The primary doctrinal directive for the husband is found in Ephesians 5:25,28,31,33 and is expressed in the command to love your wives, just as Christ also loved the Church and gave Himself for her.

50. In this passage, as in others that deal with the concept of love, the Greek verb avgapa,w (agapao) focuses on the type of love that puts the other person first, the type of love that is evidenced by sacrificing oneself on behalf of the object of love.
51. The directive to Adam, that is still binding on men in general, emphasizes the reality that the man is primarily responsible for providing a living for himself and his family.  Gen. 3:17-19
52. The man must be willing to do whatever is necessary in terms of hard work to provide the financial necessities that are necessary for any family.
53. While we encourage all believers to organize their lives around MPR, Bible class, and the application of Bible doctrine, the financial burdens of the family rest squarely on the man’s shoulders.
54. This means that he is responsible to for getting and keeping whatever jobs are necessary to support his family, working toward the time when his wife can be a keeper at home.

55. Young men should be instructed on the value of having a profession that will ultimately provide for his family, and recognize that there is no dishonorable work, there are only unmotivated people.

56. He should strive to find a job that does not conflict with Bible class, do that job properly, show up on time, work hard, and not quit that job, which is part of your living grace provision, unless God clearly has provided something else.

57. Young men have the natural tendency to be a little hotheaded and you must recognize that part of your witness toward the cosmos is remaining faithful to the job that God has provided.

58. While you may be severely tested on the job, and we all are from time to time, the proper response is not to explode in anger and quit, placing your family in financial difficulty.
59. However, men are not to fall into the trap of thinking that they go out to work, make a living, pay the bills, provide a house and food for their wives and that is the end of their responsibilities.
60. While the wives are directed to submit to the authority of the husband, this is not designed to make the man think in terms of a dictatorship, where he simply comes home to his castle and issues directives that the wife must implement.
61. Men are exhorted to live with their wives in an understanding way, as with a weaker vessel, since she is a female. 

a. The present participle of sunoike,w (sunoikeo—live with) has the force of living together in wedlock, cohabiting, or maintaining a relationship that has a sexual element.
b. However, like the woman, the responsibility to have a healthy sex life does not excuse her from the other doctrinal responsibilities of her niche.
c. Men that think they are going to function as autocrats, with no regard for the welfare, emotions, and thoughts of their wives and are going to have a healthy sexual relationship are deceived.
d. This is why Peter exhorts them (the participle is imperatival in force) to literally live with them according to knowledge, implying that this is not simply a physical function, but something a man must learn and know how to do.
e. The knowledge that is in view are the specific principles of doctrine that govern the marital relationship, and refers to the kind of knowledge a husband had better apply if he hopes to have a happy and stable marriage that God will bless.
f. The comparative about the weaker vessel relates only to the physical realm, not to the intellectual, moral, or spiritual realm, and also indicates that the husband is himself a weak vessel.
g. While women have been denigrated and deprecated in many cultures (something we do not espouse), all modern propaganda has not disproved the reality that women are physically weaker than men are.
h. If a man properly evaluates himself and recognizes his own shortcomings, he will be in a much better position to deal effectively with one that is weaker.
i. To grant her honor is to fulfill her needs as the responder in the relationship, and one of the most fundamental needs of a woman is appreciation and affection.
j. Men can get too caught up in living life, making a living, and dealing with all the pressures of modern existence and fail to devote proper time to expressing affection toward their wife.
k. Men need to understand how much women need the overt affirmations of affection, which symbolizes security, protection, and approval, which are all essential elements from a woman’s perspective.
l. It is essential for the husband to let his wife know in various ways (hugs, holding hands, phone calls, flowers, dates, etc.) that her contribution to their relationship is important, appreciated, and highly valued by her husband.
m. On a practical level, you should keep your wife informed about what is going on in your world and share your innermost thoughts, worries, fears, and blessings with her.
62. Young men must understand that God takes all this quite seriously; He has made it plain that He will frustrate your prayers if you do not treat your right woman in an appropriate manner.  IPet. 3:7

63. Young married men have been delegated authority by God, and they will be evaluated on how they used their authority to advance His plan; you must recognize that with authority comes responsibility.  Heb. 13:17

64. The two extremes are the man that abuses his authority over his wife, and the man that does not exercise his authority (for whatever reason) and allows his wife to be a horsy bitch.

65. A man must certainly exercise enough control over his wife so that she does not become an embarrassment to him, either publicly or privately.

66. I have heard women speak to men other than their husbands in such a disrespectful manner that I nearly dropped dead from shame and embarrassment for them both.

67. If a man does not use his God-given authority for the purpose of encouraging spiritual growth in his wife, he will live to regret it.

68. I recognize that no one has a problem with authority, until it is exercised, but the male is expected to use his authority to set a tone in the home about the importance of MPR and Divine good production.

69. Allowing your wife to be involved in 27 different functions, which distract from Bible class, Divine good production, and her primary responsibilities as a wife/mother/homemaker is as much an abuse of your authority as being hateful and unreasonable.

70. Some women have plenty of time to do lots of things, but how many of those things are necessary and how many of them actually relate to Divine good production.

71. On the other extreme is the husband that abuses his authority by making unreasonable mental, emotional, or physical demands on his wife.

72. If you use your authority to keep your wife from talking to you, to criticize and humiliate her, undermine her self-esteem, and isolate her from positive volition, that is as abusive as any physical attack.

73. A husband is certainly not to use his superior authority or strength to physically harm his wife in any way.

74. While we are on this subject, physical violence instigated by either party is wrong and women had better think long and hard about physically attacking her husband since he might respond with physical violence of his own.

75. Part of thinking sanely for a young man is recognizing that any conflict can escalate into a physical altercation and being willing to discipline yourself in that area, should provocation occur.

76. Part of using your authority properly is recognizing that disagreements and fights are a natural part of married life and learning how to resolve conflicts in a fair and safe manner.

77. One reason people get into severe fights is that they allow things to fester inside, not dealing with issues as they arise, allowing anger to build up over time.

78. This points out the need for constant and open communication about the issues in life, not allowing Satan to drive a wedge between you and your wife.  ICor. 7:5

79. Sometimes the simple reason for the fight is the continual struggle for power and control, which the woman must understand, and which resides with the authority that God provided for her.

80. The man is responsible is set the example and enforce the rules for fair, healthy fighting that has as its goal the resolution of the conflict and the restoration of peace.

a. No violence, no physical contact, shoving, pushing, hitting, slapping, etc.

b. No throwing objects.

c. Focus on the issue, do not get distracted.

d. Express your feelings, do not judge, or impute motives to your mate.

e. No name-calling.

f. No bringing up past conflicts that are not related to what is happening now.

g. Do not generalize; avoid the words always and never.

h. Both parties must talk, do not allow sullen silence.

i. Do not make threats and do not use the term divorce.

j. Be willing to compromise where possible, without compromising doctrine.

81. Young men must recognize that emotional conflicts will arise, and if they are not dealt with properly will impact other areas of the marriage, not the least of which is your sex life.

82. If your wife feels abused, threatened, and emotionally distant because of abuse of your authority, she is not going to be your willing sex partner.

83. You cannot fuss and fight, ignore her for days on end, refuse to speak to her, and expect that she is going to respond with the desire for physical intimacy.

84. On the other hand, the husband must recognize that he has the biblical right to expect an obedient and loving wife, a clean house, good food, clean dishes, and a satisfying sex life.

85. If the young husband cannot provide a sufficient income to support the family apart from his wife having a job, he becomes responsible for helping her with her domestic duties, but not doing them for her.

86. If your wife has to work and does not have time to get everything done around the house, the husband is not to sit on the sofa, drinking beer, and issuing directives about what needs to be done.

87. Based on the use of the term likewise, the young husband must recognize that he has the primary authority in the home and is to use that to effectively raise the children.

88. This involves not allowing the children to ignore or avoid any directives that have been given by his wife; he is to back her authority with the children in all cases.

89. If there is a problem with something she said or did toward the children, wait until you are alone and address the issue then, do not undermine her in front of the children.

90. Further, neither parent is to allow any child to run to them when the other parent is or has engaged in disciplinary actions; you are not to comfort a child that is being disciplined by your mate.

91. Fathers are addressed specifically about the very real danger of provoking their children by excessive or unreasonable demands that they are not capable of fulfilling.  Eph. 6:4

92. That verse indicates that it is the father’s primary responsibility to learn the doctrine and teach his own children by word and example.

93. While we provide the prep school to instruct children at a level they can understand to prepare them for Bible class, the Word of God is clear on the fact that parents are to teach their own children, by being aware of doctrinal issues and reinforcing the truth to the children. Deut. 4:10; Eph. 6:4

94. The young man is to exercise sound thinking in terms of financially supporting his wife and family; the responsibility for establishing and maintaining a budget rests with the man.

95. The wife is not to be burdened with the financial pressures of running a home; the man is to handle the checkbook, pay the bills, and deal with the financial pressures instead of dumping his responsibilities on his wife.

96. He must know how and where the family is spending money and make every provision for paying all the bills on time.

97. A family that does not pay its bills, is constantly in debt, or under constant financial pressure is the expression of a man that is not doing his job, and is a bad witness toward the outside.  IThess. 4:11-12

98. Generally, young men need to understand how to establish credit and how to maintain a good rating with the cosmos, and all this begins with a budget.

99. Young men need to avoid the trap of getting and relying on credit cards; they must be instructed on how to use credit wisely, and when it is appropriate.

100. Generally speaking, you should not purchase anything that you cannot pay for; young families will do very well to begin life by living on a cash budget, and not relying on credit cards.

101. Young men must recognize that they are not going to have all the things that it took their parents decades to accumulate and be determined to live on what God provides.

102. They must also recognize and enforce the necessity of making grace giving the number one financial priority of the family, even if it means doing without in other areas.

103. God will ultimately bless putting His Word and plan first by providing all that you need in terms of living grace.  Matt.6:33; IICor. 9:8

104. Young men must be taught to think sanely by learning to spend their time by producing Divine good; they should be aware of the physical needs of the church and use their strength to serve under a deacon.

105. It is a shame for a local church to have men that are 50, 60, or 70 years old doing the work on the grounds, the pastor-teachers house, etc. while there are able bodied young men that should be making those applications.

106. For that matter, there is no reason that a female cannot do some of the physical work around a local church; a little hard work has never hurt anyone that I know of.

107. Simply because we have a deacon in charge of the physical responsibilities does not absolve any believer of the responsibility to apply in these areas.

108. Young married men must recognize that a happy, healthy, and productive life for you and your wife and family is a full-time project, demanding your constant attention to detail and the application of the appropriate doctrines each day.

109. Young men and women should also seriously consider the words of Solomon about the importance of making the adjustments now, and not fall into the trap of thinking that they have lots of time to orient to God.  Eccles. 12:1

2:7 in all things offering yourself as an example of good deeds, with purity in doctrine, dignified,  {peri, (pa)--pa/j (ap-an-p)--pare,cw (vrpmnm2s) lit. to hold alongside, with reflexive means to demonstrate, show, or exhibit, or offer--seautou/ (npam2s)--tu,poj (n-am-s) lit. the imprint made from a blow, fig. a pattern, model, or example--kalo,j (a--gn-p)--e;rgon (n-gn-p) not Divine good production per se, but deeds that are beneficial to others—evn (pd)--h` didaskali,a (n-df-s)--avfqori,a (n-af-s) 1X, that which is not corrupted, not tainted with human viewpoint--semno,thj (n-af-s) dignified, formal dress, speech, and decorum}
2:8 sound in speech which is beyond reproach, in order that the opponent may be put to shame, having nothing bad to say about us.  {u`gih,j (a--am-s) lit. healthy, well, of doctrine to be correct or accurate--lo,goj (n-am-s) word, speech--avkata,gnwstoj (a--am-s) 1X, lit. that which is not known down, that which cannot be criticized, our message should be so in tune with the Scripture that those who oppose us will find nothing to justify their erroneous positions--i[na (cs)--o` (dnms+) the one—evk (pg)--evnanti,oj (ap-gf-s) opposite, against, hostile, the one from the opposition--evntre,pw (vsap--3s) to make ashamed--e;cw (vppanm-s)--mhdei,j (a-can-s)--fau/loj (ap-an-s) worthless, bad--le,gw (vnpa)--peri, (pg)--evgw, (npg-1p)} 

Exposition vs. 7-8

1. Paul now turns from the exhortations toward the various members of the local churches on Crete and addresses Titus personally.

2. Paul, and older man and an apostle, encourages Titus, a younger man and a pastor-teacher, to make every effort to demonstrate the truth of what he teaches by his own applications.

3. The opening phrase in all things indicates that Titus is to set an example in the in every area in which he was responsible to exhort other believers.

4. It is not simply enough for the Christian leader to teach, refute, silence the opposition, and exhort believers, he must be ready, willing and able to apply the doctrines he teaches others.

5. The pastor-teacher must demonstrate that he prays, sacrifices, shows hospitality, endures testing, and generally exhibits the characteristics he presses on others.

6. This is not a demand that the pastor-teacher be perfect, since no man will always apply doctrine in every situation of life; it is a command to set a good example that others would not be hesitant to follow.

7. One of the most discouraging things for believers to endure is a pastor-teacher that exhorts about the necessity of applying certain difficult doctrines and then, when he is faced with the same application, fails to do what he has urged others to do.

8. You cannot teach your sheep about the necessity of the doctrine of separation from negative family members and then pursue social life with those that are negative in your own family.

9. Another example is the pastor-teacher that exhorts with respect to MPR and then allows his family to violate the priority of Bible class by getting involved in other pursuits.

10. These are just a couple of examples that demonstrate the serious necessity of a pastor-teacher following through and modeling the doctrine he teaches.

11. Since the pastor-teacher is so visible, if he is not rich in Divine good, it undermines the morale of the congregation.

12. For that reason, I have never asked or exhorted anyone to make any physical or spiritual applications that I have not made myself.

13. It seems that human beings generally imitate other people by nature; we need models since they provide us a living, breathing person that can give us direction, challenge us, and inspire us to greater applications.

14. The doctrinal reality is that the communicator of doctrine is to exhibit the same attitude that Paul exhibited when he said be imitators of me, just as I also am of Christ.
15. The pastor-teacher must learn the doctrine in the study from the Word of God before he can hope to teach others how to behave.

16. His pursuit of the Lord is to be reflected by those he teaches, and they are expected to take the doctrine and apply it in their own lives.

17. Paul clearly expected those he commissioned to provide an overt model that other believers in these local churches could emulate.  ITim. 4:12;Tit. 2:7

18. The shift from a finite verb urge in verse 6 to a participle form of pare,cw (parecho—to have alongside, to furnish, provide, or offer for a purpose) demonstrates that Paul made his exhortations to Titus subordinate to what has just preceded.

19. Further, the use of the participle implies that Titus has been doing as Paul had instructed him, and he was to continue to do so.

20. There is no sense of rebuke here and it is not as though Titus was in danger of forgetting these things.

21. However, all leaders should recognize that we all need to be reminded from time to time about the solemn importance of what we are doing and the type of example we set.

22. Titus was to hold forth/furnish/present/offer himself as an example of good deeds.
23. The Greek term tu,poj (tupos) originally meant a blow, then the effect of that blow, and finally the imprint made by the blow.

24. In a technical sense it means a pattern that conforms to how something must be made (Heb. 8:5) and, in this context, indicates a pattern to be imitated.  

25. For a negative example of this see I Corinthians 10:6,11, which indicates that the negative believers of the Exodus generation are not to be imitated.

26. When Paul tells Titus to keep on presenting himself as a model of good works, the focus is specifically on the beneficial, helpful, and appropriate nature of his applications.

27. While Divine good production is in view, there are two distinct aspects to the good we are to produce, as seen in the two terms for good that are used in the New Testament.

a. The first aspect is seen in the Greek term avgaqo,j (agathos—good), which denotes that which is right, moral, and in compliance with the nature of God.

b. The second aspect is seen in the Greek term kalo,j (kalos—good), which emphasizes the fact that our good deeds are done in the right place, at the right time, and are very well suited to the needs.

28. While both phrases that are translated good deeds are used about an equal number of times in the Bible, the emphasis in Titus is on Divine good production as it relates to meeting the obvious need of the moment.  Tit. 3:8,14

29. Again, it cannot be missed that Paul immediately links the concept of Divine good production with the reality that it must all come from doctrine in the soul.

30. As part of his example, Titus is to model purity in teaching, emphasizing the fact that his teaching is free from corruption and error that would tend to destroy the integrity of the whole.

31. For this to occur, several things have to happen.

a. He must have come from a reasonably sound (not perfect) ministry that provided a solid theological grid, the importance of which cannot be overemphasized.

b. He must fight his own STA and maintain faithfulness to the study/teach routine.

c. He must be intellectually honest; refusing to alter or reject doctrines based on any personal considerations.

d. He must have and follow the proper hermeneutic approach to Scripture.

e. He must reject and avoid subjects that are not germane to the text.

f. He must document his position, having Scripture to validate his points.

g. He must pray consistently.

h. He must avoid the tendency to pursue human approbation by looking for his “breakthrough”.

i. He must be humble and willing to learn from others.

j. He must avoid the tendency to engage in reactionary theology, not allowing the problems of others to take him to another, unfavorable extreme.

k. While there is certainly a place for categorization and teaching of various doctrines, he is not to allow this to distract from the text.

l. He must be aware of his own fleshly weaknesses, rebound consistently, and not allow them to influence the teaching.

m. He must avoid speculation and not allow others to pressure him into teaching things about which he is not clear, or about which he has reservations.

n. He must be fearless, not concerning himself with the opposition, trusting in the Word of God to accomplish what God wants it to accomplish.

32. This would also emphasize the motives of Titus, demonstrating integrity that the false teachers, who were teaching for personal gain and other inappropriate motives, did not.

33. If Titus was not a study in doctrinal stability and integrity in his own teaching, clearly understanding the scriptural issues, he was not ready to lead others.

34. The third item that Titus was to model was that of doctrinal dignity, which deals with the public image of the pastor-teacher.

35. The message with which we are entrusted is the most solemn in the world and the pastor-teacher is to make certain that he conducts himself in a manner that communicates the serious nature of his job.

36. This does not mean that he cannot be humorous and must be completely solemn at all times; it does mean that his dress, posture, and bearing earn the respect of those around him, particularly when he is communicating in the pulpit.

37. A pastor-teacher that is unprepared, disorganized, sloppily dressed, always late, etc. does not manifest the proper decorum that is expected here.

38. The fourth item deals with the fact that our example not only has visual components, it has a verbal component as well.

39. Paul now uses the term u`gih,j (hugies—sound, healthy), which is related to the verb u`giai,nw     (hugiaino) that he used four times previously.  Tit. 1:9,13,2:1,2

40. To be sound/healthy in speech is to exhibit doctrinal teaching that is correct, sound, and accurate.

41. This relates to how the pastor-teacher teaches and expresses the various exhortations, reproofs, rebukes that must be delivered from the pulpit.

42. Public communication of the truth is to be free from inappropriate language and comments that are not suitable for the teaching of the Word of God.

43. The doctrinal movement has been quite guilty of this in the past, but hopefully we will not call people names, tell them not to come back, or ridicule those that do not know any better.

44. This verse anticipate that people will come to a local church to check out the teaching from time to time, and the pastor-teacher is not be presenting stumbling blocks before them.

45. In some cases, people are not coming to pursue the truth; they are coming to attempt to find a valid reason to accuse us in order to justify their negative volition.

46. We are not to give them any legitimate reasons to criticize the teaching or us as seen in the phrase, which is beyond reproach.
47. The term avkata,gnwstoj (akatagnostos), is a triple compound term that means literally not known down, and refers to that which cannot be legitimately condemned or censured.

48. The pastor-teacher not only has a responsibility to teach sound doctrine, he must do so in such a flawless manner that his critics do not have any justifiable grounds for their hostile remarks.

49. If you have someone that is disrupting class, a restrained rebuke is in order, as opposed to inviting them to the parking lot for a fistfight.

50. Some people come to Bible class as critics in the first place, but you never know who is positive and may eventually make the adjustments to God, so restraint is in order.

51. Further, if you engage in ill-advised comments, heavy-handed approaches, you will likely only fuel their negative volition and bring unnecessary reproach on the ministry.

52. The purpose for all these things is so that the opponent may be put to shame, having nothing worthless to say about us.
53. When the pastor-teacher handles himself in a decorous manner, even in the face of open hostility and rejection, he leaves his critics without a legitimate excuse to denounce him and his teaching.

54. Over the years, the person that is intellectually honest will be able to make a legitimate vindication of a ministry that is conducted with pure motives, proper demeanor, and accurate content.

55. As one interpreter has observed, we cannot teach a perfect message at all times that will not be criticized by others, especially false teachers; however, we can teach in a manner that is true to the text of Scripture and eliminates any justifiable criticism of the ministry.

56. Paul uses a similar construction in II Thessalonians 3:14, which indicates the reason that he desires that the opponent be put to shame is to bring him to  a change of mind and action.

57. When a believer like Titus does not conduct himself in the appropriate fashion, he implicates the one that commissioned him; Paul here expresses the solidarity that he had with those he led. 

2:9 Urge bondslaves to subject themselves to their own masters in all respects, to be well-pleasing, not argumentative,  {The term urge should not be in italics, it is a complementary infin. that continues the thought of urge from verse 6--dou/loj (n-am-p) a slave, one subject to the will of another--u`pota,ssw (vnpp) lit. to be arranged under, passively to be obedient, submissive, subject to, has the force of a middle, to subject themselves--i;dioj (a--dm-p) one’s own—despo,thj (n-dm-p) master, owner of the house and the slave, emphasized absolute ownership and uncontrolled power—evn (pd)--pa/j (ap-dn-p) in all respects, same construction at the end of vs. 10--eivmi, (vnpa) comp.infin.—euva,restoj (a--am-p) well pleasing, acceptable, serving their own master in a way that pleases him--mh, (qn)--avntile,gw (vppaam-p) lit. speaking against, to gainsay, contradict, to argue with the master}
2:10 not pilfering, but showing every good faithfulness that they may adorn the doctrine of God our Savior in every respect.  {mh, (qn)--nosfi,zw (vppmam-p) 3X, Acts 5:2-3, to set apart, separate, or divide, to embezzle, or steal, middle voice emphasizes doing it in your interest--avlla, (ch)--evndei,knumi (vppmam-p) to give outward proof, to show, demonstrate, or exhibit oneself to be something--pa/j (a--af-s) lit. every--avgaqo,j (a--af-s) good, appropriate--pi,stij (n-af-s) faith, faithfulness, reliability--i[na (cs)--kosme,w (vspa--3p) lit. to put in order, to arrange properly, to deck out or adorn something--h` didaskali,a (n-af-s) the teaching, the content of teaching--h` (dafs) not translated, which--qeo,j (n-gm-s)--o` swth,r  (n-gm-s) the agent of salvation or deliverance, a savior or deliverer--evgw, (npg-1p)—evn (pd)--pa/j (ap-dn-p) in all things}
qeo,j (n-gm-s)

Exposition vs. 9-10

1. Having addressed every category in the local church, Paul now turns to a very distinct category of believers that were quite numerous in the churches: the slaves.

2. One might be surprised to find this switch to slaves, but the fact was that slaves were very often, if not normally, a part of the household and a very important part of the culture.

3. The institution of slavery, which has been prevalent in every period of human history, existed in the Roman Empire at the time Paul writes.  Gen. 39:17 (pre-Mosaic Law); Lev.22:11 (under the Mosaic Law); Philemon 16 (New Testament times); Rev. 6:15 (modern era); Rev. 18:13 (The US specifically)

4. There are no passages in the Old Testament or in the New Testament that condemn this institution and the current denigration of this institution is strictly modern human viewpoint.

5. While we do not condone abuses in any institution, the fact is that abuses existed on both sides of the slave and master relationship throughout history.

6. Nevertheless, the fact that abuses existed does not nullify the institution or its proper function in the human race.

7. If we eliminated every institution that has suffered abuse over the course of human history, we would have no marriages, families, education, jobs, or government.

8. Therefore, the Divine viewpoint regarding the issues related to slavery will be covered in these two verses, with special emphasis on the responsibilities of the slave.

9. Further, it should be noted that Hebrew slaves were far better off than slaves in other cultures that did not have or respect the Law of God were.

10. Slavery was certainly not introduced during the lifetime of Moses however, since it did exist, laws mitigating against the evils and restricting its duration regulated this institution.

11. God, through the Mosaic Law, jealously guarded human life and liberty as something that was quite sacred and was to be treated as such.

12. Masters were required to treat Hebrew slaves as hired servants, not compelling them to rigorous service, but treating them with consideration.  Lev. 25:39-43

13. They were to recognize that these slaves were their brothers in the flesh, and liberally remunerate them at end of their service.  Deut. 15:12-15

14. However, this institution was obviously quite successful in many ways, as evidenced by the reality that certain people chose to remain as slaves rather than accept their freedom.  Ex. 21:4-6; Deut. 15:16-18

15. While people could become slaves in various ways, there were strict laws dealing with kidnapping and selling a person into forced slavery; in fact, it was a capital offense.  Ex. 21:16; Deut. 24:7

16. People could end up in the institution of slavery by being captured in war (Num. 31:6-9), criminal activity (Ex. 22:3), being born into slavery (Ex. 1:9-14), failure to meet financial obligations         (IIKings 4:1; Neh. 5:5), or one could voluntarily sell himself as a slave.  Lev. 25:39

17. Slaves could be purchased domestically or from foreign nations (Ex. 21:2; Lev. 25:44), and were viewed as the property of the owner, who could give them as gifts (Gen. 29:24), or bequeath them to his family.  Lev. 25:46

18. The law made provision for his safety, protecting his life and limbs from abuse (Ex. 21:26-27), and made provision for his freedom, if he so desired.  Ex. 21:2-4;Lev. 25:40, 48-55

19. It is also clear that slaves could gain their freedom by escaping their niche, running away to another geographic region.  Philemon

20. The gospel was a revolutionary force in the ancient world, with its teachings of positional truth that placed slaves and masters on equal footing in Christ.  Gal. 3:28

21. As slaves and masters converted to Christianity and learned of these basic truths, each needed the Divine viewpoint in order to effectively operate in their respective niches.

22. Both categories had to recognize that they were to live their lives in submission to the will of God and not seek to overthrow the natural structure of society.

23. Many interpreters have recognized from very early times in the Church Age that labor is essentially a noble activity, and most have denounced idleness and laziness as the sins they are.  Prov. 10:4, 19:15, 31:27; Eccles. 11:6; ITim. 5:13

24. As we have said repeatedly, there is no such thing as demeaning labor; however, there are people that think they are too good to do certain kinds of work.

25. The initial exhortation here is for slaves to subject themselves to their own masters, indicating that they were responsible to their master and to none other.

26. The force of this command in the Greek is for slaves to adjust their mental attitude to one of willing compliance (if that did not already exist), voluntarily submitting themselves to the will of their master.

27. Again, we see the importance of the mental attitude in the Christian way of life; people must think the right things before they can do the right things.

28. Secondly, we see that doing the right things overtly without the proper mental orientation is not what God desires.

29. Their submission to their masters is to be derived from their own understanding of doctrine, recognizing that they were slaves of Jesus Christ and their service to their masters reflected their service to their real Master.  Col. 3:21-24

30. It made no difference whether their master was a believer or an unbeliever, righteous or unrighteous, fair or unfair; the command to voluntary submission was still binding.  ITim. 6:1-2; IPet. 2:18-20

31. The slave was to view himself as the Lord’s freedman since he from freed (redeemed) from the slave market of sin at the point of salvation.  ICor. 7:22

32. He was to use his new freedom in Christ, not to avoid his responsibilities, but as a motivation to function in his niche at an even higher level.

33. Those that were freedmen (the masters) were to realize that they were the slaves of Christ, and were to use their position in a manner that was compatible with His plan.  ICor. 7:22

34. As for the slave, he was not to worry about the future; He was to serve God in the niche of a slave and if he was presented an opportunity to gain his freedom legitimately, he was to take it.  ICor. 7:21

35. However, while anyone was in the niche of a slave, he was to be obedient to his owner in every respect.  

36. The final portion of verse 9 begins to define exactly what Paul has in mind when he desires for slaves submit to their masters in every respect.
37. The four terms that follow, well-pleasing, not argumentative, not pilfering, but showing all good faithfulness are all participles and denote that these qualities are to be ongoing characteristics of slaves.

38. The first term euva,restoj (euarestos) means to be well pleasing, acceptable, providing satisfaction, and has the nuance of being popular with someone.

39. Slaves are not to fall prey to attempting to be popular with their masters for the sake of personal gain or advance; they are to seek to please their masters because it is the right thing to do according to the Word of God.

40. The next three items are used to define the specific parameters of what it meant to function in a doctrinally acceptable manner as a slave, who often operated under difficult conditions and could easily fall prey to human viewpoint strategies.

41. The first two deal with the most common problems that slaves manifested as they operated under the STA, and were vices that were quite prevalent in Roman society.

42. The first of the two negative things to be avoided dealt with the verbal problem of disputing with the master about some command he had issued.

43. The term avntile,gw (antilego) is a compound that means literally to speak against/in opposition, and has the nuance of rejecting an authority by contradicting what he says, which denotes the inner attitude of rebellion or obstinance.

44. When the owner of a slave gave a command, the slave was not to assume that he immediately knew better, begin to contradict, or offer resistance to what the master commanded.

45. This is a very common problem with people at various levels of authority and those in authority are to be aware of the natural predilection to resist authority by talking back, offering sarcastic remarks, etc.

46. People are quite adept at offering excuses as to why they have not or cannot do a particular thing that a legitimate authority has told them to do.

47. In their minds, this is totally legitimate; however, according to the will of God, this is not acceptable in the least.

48. The second major vice that Paul addresses is the very common practice of stealing from those that the slaves served.

49. Obviously, the slave had perfect access to many of the master’s assets, his house, his animals, his family, and in certain cases, his money.

50. Although slaves were often underpaid and treated in an unfair manner, they were to always recognize that the assets and possession of his master were not his to use for his own benefit.

51. Everything belonged to the master, and any slave that took something that was not his was guilty of stealing, no matter what attempt he might make to justify such activity.

52. When one was a slave with little or no assets of his own and he worked for a master that was prosperous and obviously had more than he needed, he might fall prey to the rationalization that the master would not miss a little here or a little there.

53. Any misappropriation of any of the master’s assets for his own personal use was to be scrupulously avoided.

54. This is the force of the verb nosfi,zw (nosphizo), which means to set apart, to separate, to divide, and in the middle voice (as here) to appropriate something covertly for yourself.  Acts 5:2-3

55. The slave must always recognize that Jesus Christ observes all things he is doing (even if his master does not), and will hold him accountable for any type of embezzling he might attempt.

56. Further, when a slave was entrusted with great privileges and a position of high authority, this type of activity was viewed as all the more reprehensible.   Lk. 16:1ff

57. The strong adversative conjunction avlla. (alla) stresses the positive qualities that the slave is to manifest as he is showing all good faith.
58. The participle evndei,knumi (endeiknumi) means to show forth, to give outward proof, to demonstrate or prove by overt actions that something is true.

59. Slaves are to demonstrate by their overt demeanor and decorum that they are committed to the will of their master and show that devotion by being trustworthy, honest, faithful, loyal, and obedient at all times.

60. The force of the adjective paj (pas-all, each, every), when used with an anarthrous substantive, indicates that the slave is to demonstrate appropriate reliability in every aspect of his function, manifesting the fact that they can be fully trusted.

61. However, since the institution of slavery no longer officially exists in our nation, it is quite appropriate to recognize that these principles apply equally to the boss/employee relationship.

62. If you are in a position of authority as a boss, the following scriptures apply to your niche and how you are to handle that authority and how you are to treat your employees.  Eph. 6:9; Col. 4:1

a. There are Old Testament and New Testament injunctions against using your authority to abuse your employees.  Lev. 25:43; Job. 31:13-14

b. This means that you should treat your employees with courtesy and patience, not simply exploding when they fail.

c. This means that your employees are not your whipping boys, present only to absorb your frustration and abuse.

d. Bear in mind that God still enforces the law of sowing and reaping, and that you will often reap from your authorities what you sow to your employees.

e. Do not make unreasonable demands of your employees, but make certain that they know what is expected and are provided what they need to do their job.

f. You must treat all employees the same under the same circumstances, and avoid showing partiality, even if the employees are members of your family.

g. You should recognize that your employees are only under your authority on the job, they are not required to use their personal time for your plans.

h. You should recognize that the job is not their life or yours, and anticipate that they are going to need time to deal with personal matters.

63. If you are under the yoke as an employee, the following scriptures apply to your niche and how you are to function under authority.  Eph. 6:5; Col. 3:22-25; ITim. 6:1-2; Tit. 2:9-10; IPet. 2:18-20

a. First, it must be noted that there are far more passages devoted to the slave than to the master, indicating that there is a far greater level of failure by those under authority.

b. Your employer has the right to expect you to devote yourself to your job while you are being paid.

c. He has the right to expect you to be on time, dressed appropriately, and ready to apply yourself exclusively to your job.

d. You must have the proper mental attitude that proceeds from doctrine in the soul, recognizing that he is the boss, he is right, and you are to obey him.

e. Obviously, we all recognize that in extreme cases the employee has the right to disobey when there are greater moral or doctrinal issues as stake.  Gen. 39:7; Ex. 1:16-17

f. However, let’s face it, there are very few times in life when your boss commands you to kill someone, or commit adultery!

g. Believers are to show up on time, prepared to work, and generally do all that the boss commands them to do.

h. They are to avoid back talk, sarcastic comments, or other forms of verbal rebellion that manifest an internal STA problem with authority.

i. You are to avoid undermining your boss’ authority by talking behind his back, or encouraging other to do so.

j. They are to avoid taking things from the job that are not theirs like paperclips, pencils, pens, paper, notepads, company products, money, etc.

k. Further, they are to avoid cheating the company by billing it for hours that were not worked, by coming in late, leaving early, taking extra time at lunch or on breaks, or excessive time spent on the phone.

l. You should limit personal calls you receive on the job and make certain that everyone understands to contact you only when it is really necessary.

m. The job is not the time to deal with your personal problems; your boss is not interested in your marital troubles, your car problems, your childcare issues, etc., deal with your own problems on your own time.

n. Your boss is there to run a business and make it profitable; your job is to make his job easier so the business moves ahead.

o. You are not free to disagree or disobey your boss because he is unfair or treats you in a manner that is inferior to other employees.

p. You are not to fall into the trap that the cosmos advocates by doing your job only while you are being observed and then slacking off when the boss is not around.

q. You are likely to run into conflicts with some boss or employee, but you are not to resort to typical office politics and engage in verbal or overt conflicts.

r. If you receive undeserved suffering on the job, recognize it for what it is, orient to it, keep your mouth shut, pray about it, and faith-rest it to the Lord.

s. If you work with the public, you must understand that you are going to deal with the good, the bad, the ugly, and the unreasonable; however, recognize that the customer is always right and treat people the way you would want to be treated.

t. At all times, you are to do your job from the soul, performing your duties with a good attitude, a pleasant disposition, and a willingness to do what is necessary.

u. If you cannot, you might consider another line of work; however, the pursuit of the greener grass is an illusion that has caused many to lose good jobs.

v. You have to recognize that your job is part of your Ph2 living grace provision and you are to treat it accordingly.

1.) This means that you are likely to have to do extra work that is not technically part of your job.

2.) It means that you are going to have to work on days when you are less than 100% physically.

3.) It means that you may (from time to time) have to miss Bible class for the job.

4.) It means that the job may impact your time with your family from time to time, but recognize that without the job, your family doesn’t eat!

5.) It means that you are not free to quit simply because you think it is too hard.

6.) It means that God provided this job and He is your real boss and you should not lose sight of that.

64. The final purpose clause in verse 10 denotes the positive reason that Paul desires for slaves and employees to operate in such a highly ethical manner.

65. This motivation is not just for slaves, but for any Christian if we are to function effectively in this world for the Lord.

66. When we apply the doctrines we know to be true from the Word of God, our behavior makes the doctrine more attractive as we exhibit the truth and power of the message of Christ in our lives.

67. The term kosme,w (kosmeo—adorn) means to put things in an orderly fashion, to arrange something so it is attractive, to adorn, or decorate something.

68. The idea is that when we function honorably in our niche, no matter how humble that niche may appear to the world, we give credit to the teaching we have heard, demonstrating it to be the honorable truth.

69. The reality is that the teaching of doctrine is honorable in the first place, but believers have the opportunity to demonstrate the value of the truth by their Ph2 applications of it, which will be rewarded with surpassing grace.

2:11 For the grace of God has appeared, bringing salvation to all men,  {ga,r (cs)--h` ca,rij (n-nf-s)--o`  qeo,j (n-gm-s)--evpifai,nw (viap--3s) 4X, to come to light, to come into view, to appear--swth,rioj (a--nf-s) 5X, saving, rescuing, bringing deliverance--pa/j (a--dm-p)--a;nqrwpoj (n-dm-p)}
2:12 instructing us, that after we have denied ungodliness and worldly desires,  we might live sensibly, righteously and godly in the present age,  {paideu,w (vppanf-s) lit. to train a child, to instruct, teach, educate, includes disciplining, correcting, providing guidance, grace is the subject of this part.--egvw--(npa-1p)--i[vna (cs) the purpose clause is concluded with the verb zaw in order that we might live--avrne,omai (vpadnm1p) used a number of ways, to deny as opposed to admitting or confessing, to deny something as opposed to giving it, to deny oneself, to say no, to reject one’s own desires, Lk. 9:23--h` avse,beia (n-af-s) denotes those that disregard belief in God, or religious practice directed toward Him--kai, (cc)--h` kosmiko,j (a--af-p) belonging to this world, cosmic, worldly--evpiqumi,a (n-af-p) lust, strong desire, craving--swfro,nwj (ab) with sound or sane thinking--kai, (cc)--dikai,wj (ab) righteous, regarding our fellow man--kai, (cc)--euvsebw/j (ab) piously, godly, devoted to His will--za,w (vsaa--1p) completes the hina clause, which is the ultimate purpose of grace--evn (pd)--o` nu/n (ab)--aivw,n (n-dm-s) used 2X, in the present world system, whenever that may be temporally}
Exposition vs. 11-12

1. There is no doubt that this passage, along with its companion in Titus 3:4-7, is one of the great theological passages in the New Testament, dealing with soteriology (the study of doctrines pertaining to salvation), Christology (doctrines about the person and work of Christ), hodology (doctrines about the Christian way of life, and eschatology (doctrines related to the last things and Second Advent).

2. While it would be easy to analyze this passage solely on its own merits, it is important to deal with it in the context of the book of Titus.

3. The introductory preposition ga,r (gar—for) reaches back through the entire chapter and expresses why Paul wanted Titus to emphasize certain things in his teaching that were viewed as being fitting for sound doctrine.
4. This paragraph serves the major function of providing the theological reality (the means of motivation) that actually forms the basis for the instructions (the Royal imperatives) that we have just considered.

5. In fact, this is the nature of the Christian way of life; we are to learn the theological realities about God and His plan and then our function is to proceed from an understanding of these truths so as to fulfill the dictum action with honor.
6. Paul moves from what some may consider to be the mundane, everyday issues of application to the sublime (elevated, lofty, inspiring) doctrines that should form the basis for our motivation.

7. As we will see, this passage has a very strong emphasis on all aspects of our salvation (past, present, and future), and the importance that having a true understanding of these doctrines should have with regard to how we live our lives.

8. The last thought that Paul expressed in verse 10 was that believers should live in such a manner that unbelievers will see the beauty of the grace of God.

9. The Greek text of verses 11-14 form a single sentence, of which the grace of God functions as the grammatical subject.

10. While some translations have broken this sentence down due to the length and complexity of the thought, it is wise to recognize that the majestic nature of this passage is based on the fact that these things are so closely connected.

11. As Paul reflected on the nature of the grace of God, one thought leads immediately to the next, and the power of grace is finally seen in its ability to transform sinners into godly people that are zealous for good deeds.
12. Contrary to some translations like the NIV and KJV, Paul does not say that this grace appeared to all men; rather, he says that what has appeared is grace from God that offers salvation to all people.

13. The Greek term carij (charis—grace) was used in the ethical terminology of the Greek schools and implied a favor that was done freely, without any claim or expectation of return; however, in pagan Greece this favor was always bestowed on a friend, not upon an enemy.

14. Grace is the title and policy of God’s plan toward the human race, recognizing that the objects of grace have no merit and are not deserving of God’s favor.

15. It is the highest manifestation of the attribute of love for one to sacrifice for his enemies, especially to sacrifice His most treasured Son.  Rom. 5:6-8; Jn. 3:16, 15:13

16. The human race is comprised of sinful men, guilty before God, who deserve justice and eternal condemnation, just as a convicted criminal deserves the death penalty at the hands of a just judge.

17. Grace brings the opposite; it brings mercy, acquittal, forgiveness, and an eternal relationship with the Almighty God.

18. This was effected positionally when the Righteous Judge laid aside His prerogatives to judge the human race and took upon Himself the guilt and penalty for their sins, satisfying His justice and making it possible to bestow mercy to a person that deserves anything but grace.  Jn. 3:17,12:47

19. This phrase is not to be taken to mean that grace has just come into existence at the First Advent, since God has always been gracious toward the human race.  Acts 14:15-17

20. It does emphasize the fact that the grace of God was observed in its highest manifestation in the sending of His Son to make salvation possible.

21. Our paragraph here revolves around the two appearances of Jesus Christ in human history, both of which are related to the principle of salvation or deliverance.

22. The first appearance is found in the historical reality of the Incarnation, the point in history when the Word became flesh and dwelt among us…full of grace and truth.  Jn. 1:14

23. Grace appeared visibly in Jesus Christ, Who was the manifestation of God’s saving grace that was granted to us before the beginning of time, but was revealed by the appearing of our Savior.  IITim. 1:9-10

24. The Greek verb evpifai,nw (epiphaino—appeared) is used 4 times in the New Testament and stands first in the text for emphasis.

25. It is an aorist, which represents a past historic event or group of events viewed as a single whole.

26. This word is used particularly of divine intervention by the gods, divine aid, and the dawning of light on darkness and emphasizes the entire earthly life of Christ at the First Advent.

27. God’s grace shown forth like the sun as the true light, which coming into the world, illuminates every man.  Jn. 1:9

28. Thus, the picture here is one of Jesus Christ, as the Sun of Righteousness, breaking forth in human history to penetrate the moral and spiritual darkness of the cosmos.  Isa. 60:1; Mal. 4:2; Matt. 4:16

29. While it may sound strange to speak of grace as appearing, the reality is that men would never have formed an adequate conception of grace apart from the personal manifestation of grace in Christ, in His incarnation and atoning work.

30. The subject of this sentence the grace of God is qualified by an adjective swth,rioj (soterios), which means the grace the effects or brings about salvation, deliverance, or safety.

31. The basic meaning of this family of words is that of deliverance and the nature of that deliverance must be determined from the context.

32. In Paul’s writings, the word salvation/deliverance encompasses more than the gift of eternal life, and deliverance from the eternal consequences of sin.

33. The salvation that the Lord offers is comprised of deliverance from the penalty of sin (Hell), deliverance from the power of sin (living under the STA), and the ultimate eradication of the presence of sin (glorification in the resurrection body).

34. The scope of this great, grace deliverance is seen to extend to all mankind, affirming the universal availability of salvation for every person.  ITim. 4:10

35. This is another example of the doctrine of unlimited atonement, which completely contradicts the false doctrine of limited atonement espoused by Calvin.

36. While the aorist tense of evpifai,nw (epiphaino—appeared) is used to express the totality of Christ’s birth, life, spiritual death, physical death, resurrection, and ascension, the emphasis shifts to His work on the cross with respect to the sins of mankind.

37. It was this work, the bearing of sins, which made salvation available as a potential to all men.

38. However, this passage cannot be used to justify the concept of ultimate salvation for all mankind since that contradicts other clear verses that indicate that most will not be saved.  Matt. 7:13

39. What it is teaching is that salvation is universally available for all that would respond to the grace of God by exercising faith in His Son.  ITim. 4:10

40. Further, it is only the grace of God that brings salvation; there is no other alternative gospel of works or self-justification.

41. The same grace of God that saves us also instructs us in a two-fold fashion as seen in the negative instruction to deny ungodliness and worldly desires, and the positive commands to live sensibly, righteously, and godly in the present age.
42. The Greek term paideu,w (paideuo—instructing) is a participle, emphasizing the fact that this teaching is done on an ongoing, continual basis.

43. This term is used of the work that a parent does for a child as he raises him; it denotes the entire training process of teaching, instruction, encouragement, support, love, correction, and discipline.

44. A very important aspect of the grace of God is the ongoing instruction we receive from His Word with respect to the issues of the Christian way of life and our personal behavior.

45. The purpose of our instruction in Bible class is introduced by the i[na (hina—so that, in order that) clause that follows.

46. The actual purpose for grace teaching us is found in the subjunctive mood of the verb za,w (zao—live), which focuses on the manner in which we conduct ourselves, our lifestyle.

47. While it is not very well expressed in the English translations, the two negative things we are to do precede the actual ability to live in the positive manner to which we are enjoined.

48. The aorist participle of avrne,omai (arneomai—deny, repudiate, disregard, to decline to give, to refuse) precedes the action of the main verb we might live, and should be translated after we have denied ungodliness and worldly desires…
49. In effect, one cannot hope to fulfill the positive aspects of Christian living if he does not repudiate those things that are not in harmony with the plan of God.

50. Apart from our instruction in the Word of God in Bible class, we would not be educated on the issues of the STA and the lust pattern of the flesh.  Rom. 7:7

51. The Bible doctrine you learn under an adjusted pastor-teacher is designed to train you with respect to the issues of personal behavior and how to live the Christian way of life, not merely to provide you stimulating information.

52. The first thing we are instructed to repudiate is seen in the Greek term avse,beia (asebeia—ungodliness), which denotes a lack of proper reverence for God that expresses itself in a complete disregard for God in thought, word, and action.

53. While it may seem like an oxymoron (contradictory terms used for emphasis), it must be obvious that believers can be involved in ungodliness that must be put aside.

54. Ungodliness must be defined as the opposite of godliness.

55. When God created man, He created him with the ability and capacity that would allow him to have things in common with God.

56. Simply put, man was created to be godlike in three specific ways:

a. He was designed to think like God thinks by orienting to God’s viewpoint.

b. He was designed to learn to do things like God does.

c. He was designed to share in the work of God by cooperating with Him.

57. As we have taught repeatedly, these three fundamental issues  of godliness must begin in the inner man with the issue of thinking like God thinks.

58. Therefore, ungodliness is the opposite of these; it is not thinking like God does, not acting as God would, and not cooperating with God in the execution of His plan.

59. One of the very distinct problems that is the root of modern ungodliness is the rampant refusal of religious organizations to subject themselves and their followers to a consistent diet of sound doctrine by rightly dividing the Word of truth.  IITim. 2:15-16

60. This lack of sound teaching results in the perpetuation of ungodliness in the lives of those that are exposed to it, something that is quite consistent with the emphasis in Titus.  Tit. 1:10-11,16

61. The second thing Paul says we must renounce is seen in the plural worldly desires, which represents those types of lusts that are characteristic of the Devil’s world.

62. The Greek term kosmiko,j (kosmikos—worldly) is derived from the term cosmos, which is used in the Word of God to denote the vast system of arrangement of human affairs that always stands opposed to the will of God, and is organized and controlled by Satan.
63. This world system is promoted by Satan, conformed to his ideals, aims, methods and lying character, and is used by him to seduce men from God and His plan to promote his doctrines of darkness.
64. He rules in the sphere of the spiritually dead, leading those who are absolute slaves to the sin nature and believe everything that their spiritual father tells them.  Jn. 8:44,47; Eph. 2:2
65. Each member of the human race was born with a particular genetic code that determined what his lust pattern would be and we were total slaves to our lust pattern until the point of salvation.  Rom. 5:21

66. At that time we were indwelled and filled by the Holy Spirit, effectively breaking the tyranny of the STA for the first time.  Jn. 6:56; Col. 2:11

67. However, the lust pattern of the flesh remains with each person in time (IJn. 1:8) and continues to struggle against the Holy Spirit in order to regain control of your soul.  Gal. 5:17

68. Each time you succumb to the easily entangling STA (Heb. 12:1), you come under the control of the STA, becoming a prisoner of war until you rebound.  Rom. 7:23; IJn. 1:9

69. Grace is here to instruct us with respect to the sin nature, identifying those lusts that proceed from it that wage war against your soul.  IPet. 2:11

70. Continued exposure to sound teaching and the resultant building up of the New Man supplies the wherewithal to effectively fight back and prevail over the STA.

71. Cosmic lusts would then encompass the various areas of lust that govern the existence of those without doctrine, including sex lust, approbation lust, power lust, materialism lust, and hedonism lust.

72. The world has an entirely different viewpoint (human viewpoint, lies, doctrines of demons) than we have, and you cannot learn to effectively stand against it apart from doctrine in the soul.

73. When you become a believer, you are not immediately given a frame of reference with respect to all the issues of the Christian way of life, but over time you learn the doctrines and begin to practice them, giving you training in areas of right and wrong.  Heb. 5:14

74. This means that to effectively fight the STA you must learn the doctrine, growing in grace and knowledge, and gaining the ability to recognize the sin nature and deny its desire to rule your life.

75. Until the STA is effectively isolated and put aside (as expressed by the aorist participle), you cannot hope to live in the manner that is set forth in Scripture.  

76. Once the issue of the rulership of life has been settled by putting off our pre-salvation manner of life, then we can begin to fulfill the positive purpose of our verse and live life in a sensible, righteous, and godly manner.

77. The three terms that follow focus on the three distinct areas of our function, each of which are separate but necessary to effectively living the Christian way of life.

78. The first term relates to our thinking process and the mental attitude focus we are to have with respect to doctrine and its application.

70. It is in the same family of words that was used is Titus 1:8, 2:2,5 and stresses the quality of thoughtfulness, thinking through things, and not being too quick to react to any circumstance.

79. In order to effectively function in the Devil’s world and properly live the Christian way of life, you must possess a sound thinking process that is conditioned on the realities of doctrine and not on what you see and hear.

80. This means that you have to know the theological issues as well as the practical issues that are incumbent on you in your particular niche.

81. You must be consistent in class and employ the doctrine you are taught to establish the proper priorities for spiritual growth and application.

82. With the mental attitude thinking process headed in the right direction, you can live your life in a manner that is compatible with God’s righteousness.

83. The term dikai,wj (dikaios—righteously) is an adverb that denotes one that functions in an ethically right manner, employing honesty, fairness, and integrity in his dealings with others.

84. People that are unscrupulous in their business practices, taking advantage of others, manipulating them for their own profit, etc. are not fulfilling the command to live righteously.

85. Any sort of activity (criminal or otherwise) by which another person is harmed mentally, emotionally, physically, or in any other manner is not living your life in a righteous way. 

86. Once you have the proper mental attitude thinking in place and are endeavoring to live in an upright manner with your fellow man, you are well on the way to living in a godly fashion.

87. However, this word goes beyond our horizontal relationships and focuses on how we are to live with respect to God and involves acclimating to the Royal Honor Code as seen in:

a. Faithfulness to learning the truth.

b. Our ambassadorship.

c. Assembly and the proper decorum.

d. Orientation to the RCC and ECC.

e. Applying under your spiritual gift.

f. Forgiving.

g. Devotion to prayer.

h. Social life with positive volition and separation from negative volition.

i. Hospitality.

j. Handling undeserved suffering.

k. Giving.

l. Specific commands for your niche as a parent, child, deacon, widow, rich, etc.

88. Paul says that all these things are taught by grace so we can live in the appropriate manner that pleases God in this present age.
89. By mentioning the present age, Paul wants us to consider two specific things:

a. The nature of this present age is contrary to God’s plan and the manner in which He desires for us to live since this age is evil.  Gal. 1:4

b. In the next verse he will contrast this temporal age, which is always in a state of flux with the eternal age to come.  IJn. 2:15-17

90. The Greek term aviw,n (aion—age) is often used to denote a period of time, but also expresses the spiritual and psychological state of those that live during that time.

91. The wise men, philosophers, and political leaders of this age are completely ignorant of God’s plan and this was manifested by the world’s rejection of His Son, as well as their continued rejection of His word.  ICor. 2:8

92. The world continues on in its absolute rejection of the principles of God, operating under the blind illusion that Satan and his system will be their salvation.

93. Therefore, believers are exhorted not to be conformed to this world and fall into the trap of living as negative unbelievers live, in the vanity of their own mind.  Rom. 12:2; Eph. 4:17

94. As you reprogram the brain computer with the principles of doctrine, you are transformed from the inside out and can effectively resist and refute the distorted principles that govern this current world.

2:13 looking for the blessed hope even the appearing of the glory of our great God and Savior, Christ Jesus; {prosde,comai (vppnnm1p) to receive or take toward, to welcome, to wait expectantly--h` maka,rioj (a--af-s) blessed, happy, fortunate--evlpi,j (n-af-s) hope, confidence--kai, (cc) ascensive, the blessed hope and the appearing are the same thing--evpifa,neia (n-af-s) 6X, all refer to the visible manifestation of Jesus Christ, whether 1st or 2nd Advent--h` do,xa (n-gf-s) glory, splendor, radiance, brilliance--o` me,gaj (a--gm-s) in power, rank, dignity, and position--qeo,j (n-gm-s)--kai, (cc)--swth,r (n-gm-s)--evgw, (npg-1p)--VIhsou/j Cristo,j (n-gm-s) emphatic declaration that Jesus Christ is God}
Exposition vs. 13

1. Again, the sentence we are dealing with begins in verse 11 and runs through the end of verse 14.

2. The thought about the fact that the grace of God instructs us so that we might live/conduct ourselves sensibly, righteously, and godly in this present age continues in verse 13.

3. The thought of this present and temporary age now shifts to the age that will come, ushered in for Church Age believers by the appearing of Jesus Christ at the rapture.

4. The grammar of the sentence indicates that our waiting is dependent on the previous verb about how we should live, and could be translated that we might live…by manifesting an eager anticipation for our happy hope.
5. Part of our proper function in time is related to our orientation to the reality that Jesus Christ is coming at the rapture to receive us to Himself.  Jn. 14:3

6. The rapture is a private event for Church Age believers only and involves Jesus Christ returning from the Third Heaven to the upper atmosphere of earth.  IThess. 4:13-17

7. At that time, all dead Church Age believers will be resurrected from their burial place, and their bodies will be raised and transformed into resurrection bodies.  ICor. 15:42-44

8. Immediately following that event, all living believers will be transformed instantaneously into their resurrection bodies and the entire Church, the ones that were alive and the ones that were dead, will be removed from planet earth. ICor. 15:51-53; IThess. 4:17

9. The Greek term prosde,comai (prosdechomai—looking for) actually is a compound that means to receive or welcome someone favorably.

10. In Classical Greek the word is used for an eager and confident expectation of some event to which one looks forward with anticipation.

11. The present participle indicates that this is to be our daily focus, the concentration on which will ultimately prove to be a supplement to what the grace of God teaches us about denying ungodliness and worldly lusts.

12. If we are properly focused on the reality that Jesus Christ is returning for us at the rapture, this will act as a corrective for living as those without this expectation do.  IThess. 4:13

13. It is important to note that all the authors of the New Testament expressed that believers in the Church Age were to focus their attention on coming of Christ and not on the impending disaster that comes on the world during Daniel's 70th week.

14. We are not to busy ourselves looking for Antichrist or other catastrophic events; we are to fix our hope completely on the grace to be brought to you at the revelation of Jesus Christ.  IPet. 1:13

15. As Paul indicates in Romans and other places, we shall be delivered from the wrath of God through Him.  Rom. 5:9; IThess. 1:10; Rev. 3:10

16. Any sort of false teaching about Church Age believers going through Daniel's 70th week, or any portion of it, does not harmonize with these very clear passages.

17. Further, a careful study of the book of Revelation reveals that the Church, which is mentioned some 15 times in Revelation 2-3, is never mentioned anytime during the events that are described in chapters 4-18.

18. The next time we see the Church, it is under the figure of the Bride of Christ in Revelation 19:7ff and it is clearly not related to wrath, destruction, or any of the events of Daniel's 70th week.

19. Further, the fact that the Church Age and the Age of Israel do not overlap is understood through a basic awareness of dispensational realities.

20. The final seven years of the Age of Israel are totally separate from events in the Church Age, the rapture being the event that concludes the dispensation of the Church and resumes the Age of Israel.

21. His coming to receive us to Himself is described by the phrase th.n makari,an evlpi,da (ten makarian elpida—the happy/fortunate/blessed hope/confidence/expectation).

22. The Greek word maka,rioj (makarios—blessed) refers to those persons that are characterized by a transcendent happiness or joy and are to be congratulated based on their status before God.

23. In this case, the term hope is objective and does not refer so much to our hope as to what it is that we hope for, which is defined as the appearing of His glory.
24. The great theme of Romans 8:14-25 is that we have been united with Christ positionally via the new birth, and that we will share in the visible expression of His glory in the resurrection.

25. Our hope/confidence is that Jesus Christ is returning to remove us from the earth prior to Daniel's 70th week, and he is bringing His reward with Him to repay believers in their resurrection bodies for their Divine good production in time.

26. Those that make maximum adjustments to God and His plan, pursuing doctrine to maturity, will be blessed above those that did not.

27. Those that make the maturity adjustment and continue to run their course to the end and complete it will receive the ultimate reward, the wreath.  IITim. 4:7-8

28. The Bema Seat is the awards ceremony for the Church and our complete focus is to be on the eternal blessings that will be bestowed at that time.  IICor. 5:10

29. The return of Christ is a time of extreme exhilaration and super-happiness since this is the first time the Church will actually see the One who effected their eternal salvation.

30. When we are resurrected and receive our resurrection bodies, it will be a time when believers that have been separated by physical death will enjoy their glorious reunion.

31. The Greek construction found in the first part of verse 13 is known as the Granville Sharp rule, which indicates that the blessed hope and the appearing of the glory refer to the same event.

32. Paul uses the cognate noun evpifa,neia (epiphaneia—appearing, manifestation) to refer to the actual event, just as he used the verb form to refer to His appearing in human history at the First Advent.

33. This family of words stresses a visible manifestation, and just as Jesus Christ appeared visibly as light in the world of spiritual darkness, He will once again manifest His visible appearance for those who eagerly await Him.  Heb. 9:28
34. His physical appearance is described as glorious; emphasizing the overt splendor that will be visible as the glory of His divine nature is given full manifestation through His glorified humanity.
35. At the present time He dwells in unapproachable glory, which no man has seen or can see and remain alive.  ITim. 6:16
36. Peter recognized that second generation believers had not seen the Lord in His earthly body, and none of them had seen Him since the ascension.  IPet. 1:8
37. Anyone that tells you they are seen the Lord are liars, lunatics, or worse; He has not given visible expression to His person since the session (taking His seat at the right hand of God).  Ps. 110:1
38. At the rapture, all the Church will see the full glory, which you will need a resurrection body to withstand, as the essence of God is displayed completely through God the Son.
39. His visible manifestation to the Church will provide the most impressive deliverance from the events that are about to come on the world.  Rev. 3:10
40. Just as in the first part of this verse, the Granville Sharp rule applies to the phrase the great God and Savior, indicating that there is one person in view.
41. Further, there is no passage in the New Testament where the term appearing is used with respect to God the Father, but is only used of Jesus Christ, Who is the only visible member of the Godhead.  IIThess. 2:8; ITim. 1:16; IITim. 1:10, 4:1,8
42. This is a very clear declaration of the doctrine of the deity of Christ, who is officially named as our great God and Savior, Christ Jesus.

43. Jesus made no secret of the fact that He was God at the First Advent, clearly making assertions that His enemies understood quite well.  Jn. 5:18, 10:33, 19:7
44. Jesus was the earthly name given by Mary to His humanity, while Christ was the Old Testament equivalent of Messiah and referred to His deity.
45. In Jesus Christ you have God becoming flesh, God and man united together in one person—the God-man.
46. It is this God-man that was rejected by the world, crucified in disgrace, and raised in glory that will return to deliver Church Age believers into His kingdom.
47. There will be two distinct classes of believers that will be present when our great God and Savior returns for those that are His:
a. Those believers that rejected the truth and did not make the spiritual adjustments.  IJn. 2:28

b. Those that made the sacrifices and oriented to God’s plan.  IPet. 4:13; Jude 24

48. Believers should be very cognizant of the fact that they are going to stand before the One who bought them and make every effort to live in such a fashion so as not to be ashamed on that day.

49. In summary, the motivation for Divine good production, which is heavily the theme of this book, looks both backward to the past (the work of Christ at the First Advent) and forward to the future (His appearance at the rapture).

50. As we reflect on the person and work of Christ and His appearing in history on our behalf, we should have a proper gratitude that expresses itself in obedience to His Word.

51. As we look forward to the joys of His appearance and the sharing of His glory via SG3, we should be motivated to apply in order to appear before Him irreprehensible.  ICor. 1:8; Phil. 1:6

2:14 who gave Himself for us, that He might redeem us from every lawless deed and purify for Himself a people for His own possession, zealous for good deeds. 

{o[j (aprnm-s)--di,dwmi (viaa--3s)--e`autou/ (npam3s)--u`pe,r (pg) substitution, in the place of--evgw, (npg-1p) refers to the substitionary sacrifice of Himself on the cross--i[na (cs) purpose--lutro,w (vsam--3s) 3X, to release someone after receiving a ransom payment, to liberate someone by paying a ransom price--evgw, (npa-1p)--avpo, (pg)--pa/j (a--gf-s)--avnomi,a (n-gf-s) lawlessness, contempt for or violation of the moral Law of God--kai, (cc)--kaqari,zw (vsaa--3s)--e`autou/ (npdm3s)-- lao,j (n-am-s)--periou,sioj (a--am-s)--zhlwth,j (n-am-s)--kalo,j (a--gn -p)--e;rgon (n-gn-p)}

2:15 Keep on saying these things, keep on exhorting and reproving with all your authority.  Let no one disregard you.   {ou-toj (apdan-p)--lale,w (vmpa--2s)--kai, (cc)--parakale,w (vmpa--2s) exhort, encourage--kai, (cc)--evle,gcw (vmpa--2s)--meta, (pg)--pa/j (a--gf-s)  every--evpitagh, ( n-gf-s)--mhdei,j (a-pcnm-s)--su, (npg-2s)--perifrone,w (vmpa--3s) 1X, lit. to think around, to disregard, and finally, to despise}
Exposition vs. 14-15

1. In this short paragraph of four verses, Paul brings together the two termini of the Christian era, the first coming of Christ that inaugurated it, and the Second Coming of Christ that will end it.

2. As believers we are to look back on the significance of His First Advent, with emphasis on His work that provided salvation, and to look forward to the rapture and the great glory that is associated with that appearance.

3. While critics of Christianity have complained that this is extremely unpractical for the current time, the entire thrust of Titus has been how we should live in the present age.
4. Once again, it is evident that our current manner of life is to reflect the theological realities related to the First Advent and the rapture.

5. The realities of the work of Christ on our behalf should stimulate us to respond to the grace of God with humble obedience; the reality of sharing in the glory of Christ should motivate us to higher levels of Divine good production.

6. These two theological realities form the primary motivations for our service in time; one calling for gratitude for what He has done, one calling for us to do what is in our own best interest in terms of sharing in that great glory.

7. Further, when we apply doctrine in time we glorify God in time; when God bestows SG3 for eternity, that glorifies both him and us eternally. 

8. Having explained that our daily life is to be characterized by looking for the blessed hope, Paul now returns to the initial thought of verse 11 about the grace of God bringing salvation to all men.
9. Verse 14 begins with the fact that this salvation/deliverance was effected by the work of Christ on our behalf, as seen by the use of the relative pronoun o[j (hos—who).

10. The One who is coming with such a glorious manifestation of His person is here revealed to be the same One who gave Himself for us.
11. As with the concept of grace (which implies a favor done with no thought of return), the term gave focuses on the willing sacrifice Jesus Christ made on our behalf.

12. The simple reflexive pronoun Himself indicates that He did not offer anything less than the very best that He possessed; He offered all that He was to fulfill the plan of God.  Heb. 105-7

13. The language here is that of the animal sacrifices of the Old Testament, with emphasis on the voluntary nature of His gift.  Jn. 6:51

14. John the Baptist espoused this clearly as he recognized the theological reality that this Man was here at the First Advent to offer Himself as a substitutionary sacrifice on behalf of the entire world.  Jn. 1:29

15. Under the Levitical sacrificial system endless sacrifices were offered to deal with the various forms of sinning, designed to teach the concept of an innocent substitute (the animal) being sacrificed in the place of the guilty sinner.  Lev. 1:4

16. These sacrifices were not efficacious (effective) for the actual removal of sin; they were designed to point the sinner to the reality that God would remove their sins Himself.  Heb. 10:1-2

17. In fact, there is no indication in the Bible that these rituals (which by definition are not reality) were effective in removing sins at all.  Heb. 10:4,11

18. The imagery was that the essential life of the animal, which resided in the blood, was sacrificed by the shedding of the animal’s blood.  Lev. 17:11

19. When Christ gave Himself for us, it was not through the ritual of shedding blood (which was only true of animals by the way), since man’s life does not reside in his blood.

20. Jesus Christ possessed true spiritual life by virtue of His perfect relationship with the Father, the concept of life indicating His complete unity with God.

21. Obviously, in His deity Jesus Christ possessed eternal life at all times; however, His humanity enjoyed the eternal life of God by virtue of His perfect obedience and orientation to the Father.  Jn. 8:29

22. It was this life He was called upon to sacrifice for the entire world.  Matt. 26:36-44

23. The cup referred to the imputation of sins to His body of flesh, which rendered Him spiritually dead for the first time in His existence, enduring the righteous wrath of God being poured out against those sins.  IPet. 2:24

24. No man had ever been resurrected prior to this and the only weapons that Jesus Christ could use in His struggle to do the will of God was the doctrine in His soul. Heb. 12:2

25. He did not focus on the cross and its attendant sufferings; instead, He thought about those passages that predicted His SG3 and focused on them. Isa 52:13, 53:10-12

26. Therefore, He chose to obey God and allow Himself to be offered on behalf of the sinners of the world.  Jn. 10:17-18; IICor. 5:21

27. No greater gift has ever been given than when One who was perfect and sinless offered Himself in the place of those that deserve that wrath of God, procuring their eternal salvation.  Mk. 10:45

28. Further, no one forced Him to do this, He voluntarily went to the cross, based on His love for us and His submission to the plan of God.  Jn. 15:13; Eph. 5:2

29. That is the force of the preposition u`pe.r (huper—for), which has the force of on behalf of, or in the place of, indicating substitution.

30. It should have been every sinful member of the human race that faced the wrath of God for their own sins; nevertheless, it was the perfect, sinless Son of God that faced God’s wrath on my behalf.

31. The purpose of His work on our behalf is introduced by the preposition i[na (hina—so that, in order that), which introduces a purpose clause and governs the terms redeem and purify.
32. The first purpose reflects the imagery of the Exodus when God redeemed His people by delivering them from the power and authority of the Egyptians.  Ex. 6:6

33. The Greek term lutro,w (lutroo—redeem) means to effect the release of a slave by paying a ransom price.

34. In Adam, we are all born into the slave market of sin, possessing a genetic sin nature, which rendered us spiritually dead, and living our lives under the domination of Satan’s darkness and lies, being continually ruled by the STA.  Rom. 5:21; Eph. 2:1-2

35. Another slave could not free a slave; if he was to be freed, one that was not a slave must purchase the slave’s freedom for him

36. This is one primary purpose for the virgin birth and the bypassing of the genetic sin nature, which would have rendered Christ spiritually dead and unqualified to redeem us.

37. Beyond the fact that He was born sinless, Jesus Christ perfectly fulfilled the will of the Father at every juncture and remained in a state of sinless perfection for His entire life.  

38. In order to redeem us and set us free, Christ had to be willing to forfeit His spiritual life as the ransom price, and in the New Testament this is consistently referred to as the blood of Christ.  IPet. 1:18-19

39. While the New Testament is quite clear on the fact that Jesus’ sacrifice was made on behalf of all men, it is clear from the use of the subjunctive mood of redeem that His gift is still contingent on the volition of man and his willingness to accept his freedom.

40. While His sacrifice was made on behalf of all men, only those that accept it by faith actually enjoy the benefits of redemption.

41. While Christ did all the work of redemption (as seen in the active voice of gave), redemption and its benefits are not automatically given to all mankind; God continues to respect the volitional choices of men to reject His freedom.

42. His redemption from every lawless deed involved the just judgment of God on those deeds, the proper punishment being executed, and the forgiveness of those things.  Rom. 4:7; Heb. 10:17

43. Our pre-salvation conduct is seen in the Greek term avnomi,a (anomia—lawless), and focuses on the fact that we were in complete rejection of the righteous standards of God.  Rom. 7:7,12

44. However, the phrase every lawless deed goes far beyond our pre-salvation sinning and encompasses all the sins of our entire life.

45. When we believe in Christ, this potential is fulfilled and we experience the benefit of being set free from our sins by God’s forgiveness.  Ps. 32:1

46. The force of the Greek preposition  avpo. (apo—from) indicates that there has been a complete and effective removal of every lawless deed.
47. The concept of redemption now moves far beyond the reality that all our sins were judged in Christ and forgiven by God to the reality that redemption has a serious Ph2 significance.

48. There is certainly a double element in redemption; the first aspect focusing on the deliverance from what binds man or weighs him down, while the second aspect of redemption deals with the new freedom and fuller life that is provided.

49. When one is set free from his sins, which are viewed as the chief interference with man’s ultimate happiness, he is also set free from the powers that promote sin in the life.

50. Jesus Christ made it plain that His purpose in coming into the world was to provide us with real life.  Jn. 10:10

51. Each of us was created for a particular purpose and the ultimate fulfillment of that purpose in life is only accomplished by those that have been set free to fully use and enjoy the power that God provides.

52. With His redemptive work on the cross, Jesus Christ has effectively neutralized all our enemies and we are now free to enjoy the fullness of life that only God can provide.

53. We are no longer obligated to embrace the faulty thinking that proceeds from the world (Jn. 16:33), the flesh (Rom. 6:6), and the Devil (Col. 1:13-14).  

54. Believers should always recognize that it was for freedom that Christ set us free, and that you have been bought with a price, and have been redeemed from the futile way of life inherited from your forefathers.  Gal. 5:1; ICor. 6:20; IPet. 1:18

55. Having dealt with the positional reality of redemption and all that it implies in the life of the believer, Paul now moves to the second, positive reason that Christ gave Himself for us.
56. Just as the first purpose is only experienced by those that place their faith in the person and work of Christ, the second purpose is only fulfilled in those that pursue doctrine in Ph2 and place their faith in it.

57. The verb kaqari,zw (katharizo—purify) means to make one clean, to cleanse one from some defilement.

58. Man’s defilement is seen in the previous terms ungodliness, worldly lusts, and lawless deed.
59. However all these things proceed from inside the man and an overt cleansing, such as a bath, does nothing to address these issues.  Matt. 15:18-20

60. As we saw in chapter one, external prohibitions that come from legalistic sources also do nothing to deal with the fundamental cleansing that man so desperately needs.  Tit. 1:15

61. As we will observe in chapter three, at the point of salvation each believer received a spiritual bath that washed away all the sins he had committed to that point.  Tit. 3:5 cf. Jn. 13:10

62. However, following salvation we continue to contact spiritual defilement from the source of the world, the flesh, and the Devil, when we make a decision to engage their thinking under our STA.

63. This defilement (personal sin) must be dealt with in terms of a washing and not another bath, as seen in the doctrine of rebound. 

64. The Old Testament rituals of washing an extremity at the bronze laver were designed to communicate this very critical doctrine.  Ex. 30:18ff, 38:8

a. The laver was a bowl that contained water to wash the hands and feet of the priests.

b. It was made of a highly reflective substance that allowed the priest to observe himself.

c. Failure to use the laver appropriately rendered the priest unfit to serve.

d. The ritual pointed to the reality of the Word of God, the mirror by which we may effectively judge ourselves.  James 1:22-24

e. The water is analogous to the cleansing work of Christ as He forgives our Ph2 sins.  Jn. 13:5-10

65. Rebound is only possible due to the work of Christ on the cross, in which God judged all sins of all time in His body.

66. When we cite/name/acknowledge/confess our sins, we are agreeing with God that it was sin, that it was our fault, and that the penalty has already been paid for it.

67. Therefore, every believer must understand the grace principle of rebound and apply it as often as necessary, refusing to rationalize away or ignore their sinning.

68. This is the front line of the battle in staying clean before God and is the only grace method for dealing with personal sinning following salvation. 

69. Like the Ph1 principle of salvation, the Ph2 necessity of rebound is something that only God can do, as seen in the use of the reflexive pronoun for Himself.
70. Our part in gaining cleansing is simply to confess; His part is to perform the actual cleansing by forgiving our sins when we confess them.  James 4:8; IJn. 1:9

71. God not only purifies or cleanses us Himself, He is the beneficiary of our cleansing as we now manifest the reality that we are a people for his own possession.
72. Further Ph2 purification/cleansing is available to those that will consistently expose themselves to the sound teaching of the Word of God, the agent of Ph2 sanctification.  Jn. 17:17; Eph. 5:26-27

73. Bible doctrine provides us with the knowledge of what God considers to be right and what He considers to be wrong, enabling us to identify what sin is and what sin is not.

74. Further, it provides us the theology about our so great salvation, instructing us with principles of grace as to how we are to live our daily lives.  Tit. 2:11-12

75. As we consistently make it our life’s work to pursue the truth of God’s plan, His word, which is alive and powerful, will fulfill the purpose for which He sent it forth.  Isa. 55:11

76. As we learn doctrine over the course of our Ph2, we are instructed as to the importance of Divine good production, and can accurately identify the appropriate works and be ready to pursue them.  IITim. 3:16-17

77. The phrase a people of His own possession reaches back to the Old Testament imagery about the nation of Israel and God’s desire for them to represent Him before the world.  Ex. 19:5

78. The mystery dispensation of the Church is now fulfilling the very purposes for which God chose Israel, albeit on a temporary basis.  IPet. 2:9

79. Further, the reality that we are a people for His own possession points again to the fact that in the process of redemption, Jesus Christ is the Redeemer, who now owns the rights to our lives since He paid for them.

80. The final phrase denotes the mental attitude we are expected to have in order to fulfill the plan of God for our lives.

81. The term zealous is derived from the verb zhlo,w (zeloo), which means literally to be heated, boiling or burning, and denotes the very strong emotion that causes one to earnestly desire or pursue something.

82. Our zeal for doing good deeds for others is something that is to characterize adjusted believers.

83. Again, the phrase good deeds does not use the word avgaqo,j (agathos—good) but uses kalo,j (kalos--good), which emphasizes the advantageous nature of our production, the beneficial and helpful quality of doing that which is needed.

84. When you have a particular need and a positive, applying believer is there to meet that need, you certainly recognize the value and beauty of their application.

85. These types of valuable, necessary applications are what we are to busy ourselves with since this is the manner by which we adorn the doctrine of God our Savior in every respect.  Tit. 2:10

86. Paul concludes by instructing Titus to continue to engage in his public teaching ministry with respect to the matters at hand.

87. These things refer to both the practical matters that we saw in the first portion of chapter 2, as well as the theological matters that we saw at the end of the chapter.

88. The three imperatives have all been used previously in this chapter and focus on his verbal ministry in Crete.

a. The first deals with his personal speech, which is to be in accord with sound doctrine.  Tit. 2:1

b. The second deals with how he is to handle the positive volition and deals with the ideas of exhorting, encouraging, etc.  Tit. 2:6

c. The third deals with the stern tactic he is to use when dealing with those that are not orienting to the truth, by pointing out their errors.  Tit. 1:13

89. The qualifying phrase with all authority means exactly that; it focuses Titus on the fact that he is there with God’s authority and does not derive his authority from those he teaches.

90. The Greek term evpitagh, (epitage—command, authority) denotes the exercise of leadership that is supported by legitimate authority, and denotes that his communication is to be done with appropriate firmness and conviction.

91. It is not a command to act in a domineering fashion like a dictator; it is a term designed to impress the hearers that the things that are being taught are not optional and you cannot pick and choose what you want.

92. In the final statement Paul uses a verb that literally means to think around someone, which has the force of evading or overlooking him.

93. With this command it is clear that Paul anticipated some opposition to the authority of Titus, just as he had experienced opposition to his own authority in various places.

94. While the communicator of the truth cannot control the feelings and actions of those who hear him, he must insist that he is the final authority in his canon and not allow others to ignore him and the serious nature of his teaching.

95. Further, he should behave in a commendable manner so that no one questions his ability to lead the congregation.

96. All leaders must recognize that authority and behavior are inseparable; you cannot expect people to willingly follow someone they believe is not qualified to lead.
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